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Enamelled  and  stained  glass  window. 
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In  the  late  1970s  Johannes  Schreiter  (1930-)  began 
creating  sketches  for  the  Heiliggeistkirche,  or  the 
Holy  Ghost  Church,  of  Heidelberg.  Schreiter  was  the 
logical  choice  for  the  commissioning  board  of  the 
Evangelical  Reformed  Church.  He  has  been  an  active 
churchgoer  since  1983,  and  is  generally  acknowledged 
to  be  one  of  the  top  ten  glass  designers  in  the  world. 
Schreiter  attempted  to  honour  the  longstanding 
academic  history  of  the  church,  its  harried  existence 
as  both  a Catholic  and  Protestant  parish  until  1936, 
and  its  centrality  in  the  progress  of  the  Protestant 
Reformation.  Schreiter  decided  to  frame  a series  of  new 
icons  that  would  engage  the  unchurched  twentieth- 
century  visitor.  At  the  same  time,  Schreiter  wished 
to  add  a new  dimension  to  eccledastic  design  ethics 
by  attempting  to  encapsulate  the  appropriate  and 
sometimes  paradoxical  relationship  between  human 
knowledge  and  the  existence  of  God. 

Schreiter’s  preoccupation  with  paradox  is  best 
captured  by  his  design  for  the  Physics  Window. 
Rendered  in  German  and  Gothic  calligraphy,  a verse 
from  II  Peter  3:10  refers  to  the  forewarning  that  the 
world  will  end  in  a fiery  conflagration.  This  is  followed 
by  a statement  from  Isaiah  54:10  which  affirms  God’s 
undying  love  for  creation.  These  verses  reside  near  the 
“God”  zone  at  the  top  of  the  window,  which  may 
indicate  Schreiter’s  unwillingness  to  circumscribe  God’s 
appearance  in  any  way,  and  perhaps  his  personal  belief 
that  although  God’s  presence  may  seem  “far  off”  in  the 
modern  world,  God  is  active  as  a “still  small  voice” 
in  that  world.  The  middle  and  lower  third  of  each 
window  is  linked  with  the  earthly  zones  that  signify 
the  consequences  of  human  interactions  with  reality. 

In  the  Physics  Window,  Einstein’s  relativity  formula 
can  be  seen  “escaping”  through  a blue  “rip”  in  the 
parchment-like  veil.  Schreiter  consistently  uses  blue 
to  refer  to  eternity;  and  the  veils  are  what  separates 
humanity  from  true  light.  The  paradox  of  Einstein’s 
genius  is  that  while  his  theory  of  relativity  indisputably 
revolutionized  science,  it  also  gave  rise  to  the  destructive 
capabilities  of  the  atomic  bomb.  The  6 August  1945 
date  in  the  earthly  zone  commemorates  the  nuclear 


bombing  of  Hiroshima  - re-visualized  by  Schreiter’s 
“fireball”  symbol  — which  effectively  ended  World  War 
II  in  the  eastern  theatre  at  a devastating  cost.  In  the 
“God”  zone,  a pure  white  arrow  indicates  that  despite 
the  violence  our  intellect  can  produce,  God’s  purity 


ANNO 

DOMINI 


JESUS  THROUGH 
THE  CENTURIES 

Exploring  the  Mean  of  Two  CMillennia  ^ 

DAVID  J.  GOA,  LINDA  DISTAD,  AND  MATTHEW  W A N G L E R 


THE  PROVINCIAL  MUSEUM  OF  ALBERTA 


ANNO 

DOMINI 


JESUS  THROUGH 
THE  CENTURIES 

Exploring  the  Heart  of  Two  CMillennia 


DAVID  J.  GOA,  LINDA  DISTAD, 
AND  MATTHEW  WANGLER 


AND  CONTRIBUTIONS  BY 

BENJAMIN  L.  BERGER,  DELLA  DENNIS,  FRIEDA  WOODRUFF  GRAMIT, 
KAREN  MULDER,  AND  ANGELA  TARANGER 


A publication  of 

The  Provincial  Museum  of  Alberta 
Edmonton,  Alberta,  Canada,  2000 

Anno  Domini:  Jesus  Through 
the  Centuries  is  produced  by  the 
Provincial  Museum  of  Alberta 
and  is  held  at  the  museum, 

7 October  2000  - 7 January  2001. 
The  curator  of  the  exhibition  is 
David  J.  Goa.  Jaroslav  Pelikan, 
Sterling  Professor  Emeritus, 

Yale  University  is  the  Honorary 
Curator  of  this  exhibition. 

Alberta  Community  Development 
Millennium  Bureau  of  Canada 
Canadian  Heritage  Information 
Network,  Canadian  Heritage 
Museums  Assistance  Programme, 
Canadian  Heritage 
Canadian  Broadcasting  Corporation 
Edmonton  Community  Foundation 


Central  image  on  cover: 

Christ  Pantocrator,  1994. 

Heiko  Schlieper,  1931-. 

Secco  in  Sr  George  the  Victory 
Bearer  Ukrainian  Catholic  Church, 
Edmonton.  Photograph  by 
David  J.  Goa. 

Central  image  on  title-page: 

Scenes  from  the 
Life  of  Jesus,  circa  1850. 

Silver  pectoral  cross. 

Russian  Orthodox.  The  Provincial 
Museum  of  Alberta  [H85. 1206.3]. 


2000 


Goa,  David  J. 

Anno  Domini  : Jesus  through  the  centuries.  Gallery  guide 

Catalogue  of  an  exhibition  held  at  the  Provincial  Museum  of  Alberta. 
ISBN  0-7785-1232-0 

1.  Jesus  Christ — Art — Exhibitions.  I.  Distad,  Linda.  II.  Wangler, 
Matthew.  III.  Provincial  Museum  of  Alberta.  IV.  Title. 
N8050.G62  2000  Suppl.  704.9'4853'074712334  COO-910752-5 


/dibcna 


ANNO  DOMINI  - Jesus  Through  the  Centuries 


Table  of  Contents 


Page  2 

Introduction 

David  J.  Goa 



Page  4 

Jesus  in  the  Age  of  Television 

e/3 

Pages  6-21,  24-43 

Jesus  Through  the  Centuries 

C/3  — 

Pages  22-23 

Jesus  of  the  Qospel 

e/3 

Page  44 

Music  of  Anno  Domini 

Frieda  Woodruff  Gramit,  Della  Dennis, 

Angela  Taranger 

C/Z) 

Page  46 

Further  Reading 

e/3 

Front  and  Back  inside  Cover 

Illumined  Cosmos  of  Johannes  Schreiter 

Karen  Mulder 


ANNO  DOMINI  - Jesus  Through  the  Centuries 


PAGE  I 


Introduction 


Although  I cannot  say 

WITH  CERTAINTY,  IT  SEEMS 
PLAUSIBLE  TO  ME  THAT  THE 
NAME  OF  Jesus  was  one  of  the 
FIRST  NAMES  I SPOKE  AS  A CHILD, 
AND  THIS  NO  DOUBT  WAS  THE 
OCCASION  OF  MODEST  REJOICING 
BY  MY  MOTHER  AND  FATHER 

At  table  or  in  my  father’s  carpentry-shop,  while  walking 
on  the  pathways  of  our  modest  provincial  city  or  planting 
the  garden  on  Victoria  Day,  in  church  or  pondering  the 
tragedies,  struggles,  and  joys  of  neighbours,  friends,  and 
strangers,  considering  the  martyrdom  of  Gandhi  or  the 
Cold  War  and  a myriad  of  other  events  equally  com- 
pelling, the  name  of  him  who  “holds  all  things  together” 
was  never  far  from  the  lips  of  my  parents  and  their  friends. 
As  a child  I knew  Jesus  welcomed  the  friendship  of  chil- 
dren along  the  pathways  of  Galilee  and  in  Jerusalem,  that 
he  said  the  kingdom  of  God  was  in  some  strange  way 
present  in  my  being  and  that  of  my  playmates,  and  that  he 
compelled  his  followers  to  learn  from  the  delight  of  children 
in  the  wonder  of  the  world  and  welcome  their  curiosity 
and  their  struggles.  As  a father  and  adult  I have  daily 
glimpsed  the  beauty,  truth,  and  goodness  of  this  simple 
insight.  Jesus’  stories  and  parables,  his  compassion  and 
openness  to  others  — strangers  as  well  as  friends  and  disci- 
ples — fascinated  my  young  mind  and  called  me  to  ponder 
both  my  own  adult  life  and  that  of  the  world  in  which  I 
lived  and  worked.  His  critique  of  authority,  “of  business  as 
usual”  in  his  society  and  culture,  has  pricked  my  conscience 
and  provided  an  alternative  to  “how  we  should  then  live.” 
The  more  I have  come  to  know  of  the  shaping  and 
reshaping  of  culture  and  civilization,  of  “the  image  of  Jesus 
created  by  each  successive  epoch,”  the  more  I have  come 
to  see  him  as  a “key  to  understanding  the  temper  and  values 
of  each  of  these  epochs”  as  Jaroslav  Pelikan  has  put  it.  In 
my  view,  this  is  one  way  of  understanding,  with  a little 
more  breadth  and  depth,  how  we  have  come  to  be  the 
way  we  are  at  the  beginning  of  the  third  millennium. 

This  way  is  central  and  of  enormous  significance,  but  it 
is  by  no  means  the  only  way. 

I first  met  Jaroslav  Pelikan  as  a boy  of  eleven  when  my 
father  gave  me  what  I thought  was  his  first  book.  Fools 
s jor  ■'  '.hrist:  Essays  on  the  True,  the  Good,  and  the  Beautiful 
-i-  read.  It  was  followed  quickly  by  what  I later 
' ' hi:,  first  book.  From  Luther  to  Kierkegaard:  A 


Study  in  the  History  of  Theology  (1950).  His  monumental 
study.  The  Christian  Tradition:  A History  of  the  Develop- 
ment of  Doctrine  (1971-1989),  has  been  a constant 
companion  since  the  University  of  Chicago  Press  published 
each  of  the  five  volumes.  I read  Jesus  Through  the 
Centuries:  His  Place  in  the  History  of  Culture  shortly  after 
Yale  University  Press  published  it  in  1985,  but  it  was  not 
until  1986  that  I was  privileged  to  meet  Professor  Pelikan. 
As  a result  of  my  own  field  research  work  on  Eastern 
Christian  liturgical  life  and  a growing  sense  of  the 
dearth  of  scholarship  on  the  living  tradition  of  Eastern 
Christianity  in  North  America,  I brought  together  a group 
of  scholars  to  address  a portion  of  this  theme  on  the  mil- 
lennium of  the  Christianization  of  Kievan  Rus’.  This  was 
made  possible  through  the  good  offices  of  the  Canadian 
Institute  of  Ukrainian  Studies  at  the  University  of  Alberta. 
I invited  Professor  Pelikan  to  come  to  Edmonton  in 
March,  1986,  to  speak  on  “Eastern  Christianity  in 
Modern  Culture:  Genius  and  Dilemma”  as  a keynote 
for  our  reflections.  This  paper,  along  with  others,  I was 
pleased  to  edit  into  the  volume  The  Ukrainian  Religious 
Experience:  Tradition  and  the  Canadian  Cultural  Context 
(1989),  the  fruit  of  our  work  over  those  three  days  in 
March.  For  the  same  commemoration  I did  an  exhibition. 
Seasons  of  Celebration:  Ritual  in  Eastern  Christian  Culture, 
at  The  Provincial  Museum  of  Alberta  and  published  a 
catalogue  under  the  same  title  for  which  Professor  Pelikan 
wrote  a foreword.  That  exhibition  toured  every  province 
in  Canada  except  Prince  Edward  Island  from  1986-1989. 

Following  a brief  correspondence  on  the  idea  of  an 
exhibition  on  the  theme  of  “Jesus  Through  the 
Centuries”  Professor  Pelikan  and  I met  in  1994  at  the  Yale 
Club,  across  from  Grand  Central  Station  in  New  York, 
for  a day’s  conversation  on  the  idea.  I was  a little  surprised 
that  no  large  and  prestigious  museum  or  art  gallery  had 
proposed  such  an  exhibition  to  Professor  Pelikan.  The 
reasons  are  perhaps  obvious.  Museums  and  art  galleries  in 
North  America  have  focused  on  connoisseur  exhibitions, 
showing  fine  works  of  art  or  examining  an  artist’s  work  or 
particular  school  of  art  in  retrospect.  Museums  devoted  to 
the  study  of  history  and  culture  have  been  very  shy  when 
it  comes  to  the  religious  dimensions  of  North  American 
culture,  unless  they  have  to  do  with  a community  or  tradi- 
tion that  the  popular  culture  deems  exotic.  Rarely  have 
museums  given  the  public  an  occasion  to  glimpse  the  large 
themes  that  have  shaped  and  reshaped  Western  civiliza- 
tion. The  cultural  climate,  and  particularly  that  of  acad- 
eme, in  the  last  thirty  years  has  been  occupied  with  the 
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critique  of  the  roots  of  European  culture  and  particularly 
its  tap-root  in  Jerusalem.  It  has  become  difficult  to  speak 
about  the  contribution  and  role  the  cardinal  ideas,  images, 
stories,  and  texts  have  in  shaping  the  gifts  of  the  West.  The 
reasons  for  this  climate  are  not  difficult  to  understand  and 
the  impulse  for  much  of  it  is  laudable.  But  I have  noticed, 
as  have  many  other  scholars  and  cultural  critics,  that  this 
period,  which  some  have  characterized  as  the  “decline  of 
the  West,”  has  left  us,  as  we  enter  the  third  millennium, 
with  a generation  or  two  completely  unfamiliar  with  those 
ideas,  images,  stories,  and  texts  that  spring  from  the  ways 
Jesus  has  been  understood  over  twenty  centuries. 

An  exhibition  of  this  kind  requires,  first,  a deep  regard 
for  questions  of  the  continuity  of  its  theme,  ques- 
tions that  are  at  the  heart  of  our  honorary  curator 
Professor  Pelikan’s  work.  The  Christian  tradition  has  long 
proclaimed  that  “Jesus  is  the  same  yesterday,  today  and 
forever”  and,  while  that  idea  has  been  used  all  too  often  to 
justify  cultural  vandalism,  it  is  also  at  the  heart  of  many 
of  the  gifts  of  Christian  culture  and  civilization,  gifts  now 
shared  throughout  much  of  the  world.  The  second 
requirement  is  a regard  for  the  enormous  pluralism  flower- 
ing from  the  influence  of  Jesus  over  two  millennia  and  the 
embodiments  of  this  influence  from  Norway  to  South 
Africa,  from  Brazil  to  India.  While  it  is  clearly  impossible 
to  do  such  a matter  full  justice  in  even  a large  suite  of 
exhibitions,  it  also  seemed  to  me  that  the  year  2000  offers 
us  an  opportunity  to  glimpse  the  significance  of  this 
theme  in  a modest  way.  Anno  Domini:  Jesus  Through  the 
Centuries  is  our  way  of  marking  the  beginning  of  the  third 
millennium  by  reflecting  on  the  footprints  of  Jesus  who 
walked  the  pathways  of  Galilee  2,000  ago. 

Anno  Domini:  Jesus  Through  the  Centuries  invites  us  to 
glimpse  some  of  the  ways  Jesus  has  been  understood 
and  how  this  understanding  has  shaped  and  reshaped 
culture.  I have  also  been  concerned  that  he  “who  is  ever 
ancient,  ever  new”  not  be  confined  to  the  past  or  colonized 
by  any  particular  period  or  perspective.  Each  of  the  images 
of  Jesus,  whether  Rabbi,  King  of  Kings,  or  Liberator,  that 
came  to  the  forefront  of  a particular  epoch  in  Western 
history  has  remained  part  of  the  cache  of  ideas  that  con- 
tinues to  form  and  inform  Western  civilization  and  world 
cultures  down  to  the  present  age.  For  this  reason  modern 
artistic  works  appear  in  most  of  the  theme  areas.  Whatever 
else  one  may  make  of  the  Christian  tradition,  it  remains  a 
living  tradition.  Jesus’  teaching  has  echoed  in  the  works 
and  deeds  of  many  poets  and  novelists,  as  well  as  church 
and  secular  leaders  and  political  activists  throughout  the 


twentieth  century.  “Voices  of  the  Twentieth  Century,” 
a suite  of  banners  throughout  the  exhibition,  allow  the 
words  of  men  and  women  who,  knowingly  or  not, 
joined  their  voices  to  that  of  Jesus. 

Anno  Domini  is  a cultural  exhibition,  not  an  art  exhi- 
bition. Also,  it  explores  not  what  Jesus  meant,  for 
that  is  the  province  of  Christians  and  Churches,  but  what 
his  person  and  teaching  has  been  taken  to  mean.  Since 
Alberta  has  become  home  to  Christians  from  all  parts  of 
Europe,  Asia,  Africa,  and  Latin  America  over  the  last  cen- 
tury, and  since  its  cultural  landscape  reflects  the  pluralism 
of  this  grand  tradition,  it  is  perhaps  appropriate  that  this 
exhibition  is  born  of  the  soil  of  our  province.  As  Curator 
of  Folklife  I have  built  the  sources  of  knowledge  about  our 
many  cultural  communities  within  the  collections  of  The 
Provincial  Museum  of  Alberta.  The  field  research  studies 
have  focused  on  memory,  living  tradition,  historical  expe- 
rience, and  sense  of  place.  These  encounters  over  a quarter 
century  have  provided  local  ground  to  nourish  this  project. 
My  work  in  Jewish,  Muslim,  Hindu,  Buddhist,  and  Sikh 
communities  during  this  period  has  heightened  my  regard 
for  the  worlds  of  meaning  each  generation  draws  on  as  it 
faces  its  own  day.  It  is  my  friends  and  colleagues  within 
these  communities,  and  their  encouragement,  interest,  and 
knowledge  of  just  how  significant  the  Christian  tradition 
has  been  to  the  shaping  of  our  nation,  that  has  helped 
me  address  the  many  questions  about  the  value  of  this 
exhibition  and  given  me  the  courage  to  continue. 

As  the  reader  may  note,  many  have  contributed  to  this 
exhibition.  Linda  Distad  has  joined  in  the  research, 
writing,  and  editorial  work  and  made  what  was  a daunting 
task  possible.  She  cannot  be  thanked  enough  for  her  enor- 
mous contribution  under  often  demanding  circumstances. 
My  young  colleagues  Andru  McCracken  and  Matthew 
Wangler  have  been  singularly  committed  to  our  work  and 
brought  their  consummate  skills  to  bear  on  each  new 
issue.  Paul  Beier,  the  designer  of  the  exhibition,  has 
worked  his  particular  magic.  They,  along  with  W.  Bruce 
McGillivray,  who  has  smoothed  the  many  administrative 
pathways,  have  hxou^t  Anno  Domini:  Jesus  Through  the 
Centuries  to  fruition. 

A final  note  of  gratitude  goes  to  those  who  have  taught 
me  the  significance  of  the  encounter  with  Jesus  over 
twenty  centuries,  and  particularly  to  Jaroslav  Pelikan  for 
his  elegant  synthesis  and  gracious  spirit. 

David  J.  Goa,  Curator  of  Folklife 
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Jesus  in  the  Age  of  Television 


When  Jesus  saw  the 
crowds,  he  went  up 
the  mountain,-  and 
after  he  sat  down,  his  disciples 
came  to  him.  Then  he  began  to 
speak,  and  taught  them,  saying; 
"Blessed  are  the  poor  in  spirit,  for 
theirs  is  the  kingdom  of  heaven. 
"Blessed  are  those  who  mourn, 
for  they  will  be  comforted. 
"Blessed  are  the  meek, 
for  they  will  inherit  the  earth. 
"Blessed  are  those  who  hunger 
and  thirst  for  righteousness, 
for  they  will  be  filled. 

"Blessed  are  the  merciful, 
for  they  will  receive  mercy. 
"Blessed  are  the  pure  in  heart, 
for  they  will  see  Qod. 

"Blessed  are  the  peacemakers,  for 
they  will  be  called  children  of  Qod. 
"Blessed  are  you  when  people 
revile  you  and  persecute  you  and 
utter  all  kinds  of  evil  against  you 
falsely  on  my  account.  Rejoice 
and  be  glad,  for  your  reward  is 
great  in  heaven,  for  in  the  same 
way  they  persecuted  the  prophets 
who  were  before  you." 

Matthew  5:1-12 


The  introductory  video  for  Anno  Domini 
explores  how  the  life  and  teachings  of 
Jesus  are  incarnated  in  the  events  of  the  world 
that  flash  upon  our  television  screens.  The 
video  is  structured  around  the  ideas  of  the 
Beatitudes,  a portion  of  Jesus’  Sermon  on  the 
Mount.  The  Beatitudes  provide  an  elegant  and 
poignant  reflection  upon  the  realities  of  the 
human  condition  - the  tragedies  of  living  in 
a “vale  of  tears,”  and  the  graceful  efforts  of 
those  who  have  sought  to  bring  peace  and  joy 
to  a broken  world.  Regardless  of  whether  one 
follows  him,  Jesus  has  the  powerful  ability 
to  speak  to  the  people  of  the  world  about 
the  realities  of  their  lives. 

Blessed  are  the  meek.  . . 

Gandhi  (1869-1948) 

Mohandas  Gandhi  employed  the  most  radical  of  weapons  - 
non-violence  — in  his  efforts  to  liberate  India  from  British 
colonial  rule. 

Jean  Vanier  (1928-) 

Jean  Vanier  is  a philosopher,  theologian,  and  the  founder  of 
L’Arche,  an  international  organization  that  creates  community 
among  the  mentally  and  physically  disabled  and  those  who 
work  with  them. 

Blessed  are 

THOSE  WHO  MOURN. . . 

School  Shooting  in  Taber,  Alberta  (1999) 

In  a morbid  re-enactment  of  the  Columbine  shootings,  a 
1 4-year-old  boy  opened  fire  at  W.  R.  Myers  High  School  in 
Taber,  Alberta,  wounding  one  student  and  killing  another, 
Jason  Lang,  son  of  local  Anglican  minister.  Reverend  Dale  Lang. 

Montreal  Massacre 

On  6 December  1989,  a lone  gunman,  Marc  Lepine,  walked 
into  the  Ecole  Polytechnique  in  Montreal  and  opened  fire. 
Lepine  murdered  fourteen  women  before  taking  his  own  life. 

Northern  Ireland 

Northern  Ireland  has  long  been  split  along  cultural,  political, 
and  religious  lines.  The  current  cycle  of  violence  between  the 
two  sides  began  in  1968.  A tenuous  peace  currently  exists 
in  the  area. 
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Blessed  are 

THE  PURE  IN  HEART. . . 

Aimee  Semple  McPherson  (1890-1944) 
Canadian-born  evangelist  Aimee  Semple  McPherson  was  the 
founder  of  the  International  Church  of  the  Foursquare  Gospel 
and  was  renowned  for  her  passionate,  flashy  sermons. 

Mother  Teresa  (1910-1997) 

Initially  a school  teacher  in  Calcutta,  Mother  Teresa  was 
moved  by  the  abject  poverty  and  destitution  of  those  outside 
the  walls  of  her  classroom  to  found  her  own  religious  order, 
the  Missionaries  of  Charity,  to  care  for  the  sick  and  suffering. 

Blessed  are  the  merciful.  . . 

Robert  Latimer 

In  1997,  Saskatchewan  farmer  Robert  Latimer  was  convicted 
of  the  1994  killing  of  his  12-year-old  daughter,  Tracy.  Tracy 
had  suffered  from  a severe  form  of  cerebral  palsy  and  Latimer 
said  he  ended  her  life  to  release  her  from  her  constant  agony. 

Karla  Faye  Tucker  (1959-1998) 

On  3 February  1998  Karla  Faye  Tucker  was  executed  in 
Texas  for  her  part  in  two  savage  murders  committed  in  1983. 
Formerly  a heavy  drug  user  and  prostitute.  Tucker  became 
a born-again  Christian  while  imprisoned. 

Blessed  are 

THOSE  WHO  HUNGER  AND 
THIRST  FOR  RIGHTEOUSNESS. . . 

Nelson  Mandela  (1918-) 

Nelson  Mandela  has  spent  decades  — many  of  them  in  prison  — 
fighting  for  the  establishment  of  a non-racial  society  in  South 
Africa  founded  upon  democracy,  equality,  and  education. 

In  1994,  Mandela  became  the  first  democratically  elected 
State  President  of  South  Africa. 

Tommy  Douglas  (1904-1986) 

Tommy  Douglas  fought  passionately  for  the  rights  of  the 
common  people  in  Canada.  Integral  in  the  creation  of  many 
key  Canadian  policies,  Douglas  is  best  known  for  his  role 
in  establishing  universal  medicare  in  Canada. 

Martin  Luther  King,  Jr  (1929-1968) 

A central  figure  in  the  civil  rights  movement  of  the  1960s  and 
an  American  national  hero,  Martin  Luther  King,  Jr  employed 
the  weapons  of  nonviolent  social  protest  to  illuminate  the 
plight  of  African-Americans  and  galvanize  resistance  to  racial 
discrimination. 


Blessed  are 

THE  PEACEMAKERS. . . 

The  Berlin  Wvll  (1961-1989) 

Built  in  the  early  1960s,  the  Berlin  Wall  was  constructed  in 
order  to  prevent  the  inhabitants  of  Soviet  East  Berlin  from 
immigrating  to  democratic  West  Berlin.  In  1989,  as  a result 
of  changes  in  Russian  foreign  policy  and  domestic  pressure 
in  Germany,  the  Berlin  Wall  was  torn  down. 

Peace  in  the  Middle  East 
For  decades,  the  Lebanese,  Palestinian,  and  Jewish  communi- 
ties have  struggled  around  issues  of  territories  and  rights. 

These  struggles,  motivated  in  large  part  by  ethnic  and  religious 
differences,  have  ofren  led  to  simmering  tensions  and  blood- 
shed in  the  region.  Recently,  valiant  efforts  have  been  made 
to  establish  peace  in  the  region. 

Aerican-American  Civil  Rights  Movement 
In  the  1950s  and  1960s,  African-Americans  agitated  for  the 
desegregation  of  American  schools  and  other  institutions. 
Ofren  violently  opposed  and  jailed,  the  heroes  of  the  Black 
civil  rights  movement  continued  to  pressure  government 
and  society  for  equality  and  freedom. 

Blessed  are 

THE  PERSECUTED. . . 

Oscar  Romero  (1917-1980) 

Transformed  from  a bookish  conservative  into  a passionate 
fighter  for  justice  in  El  Salvador  by  the  murder  of  a priest, 
Oscar  Romero  was  an  outspoken  critic  of  the  repression  of 
his  nation’s  citizens  by  the  government  and  military. 

He  was  martyred  in  1980. 

Stephen  Biko  (1946-1977) 

Stephen  Biko  wanted  to  liberate  the  Blacks  of  South  Africa 
from  both  the  external  persecution  by  the  state  and  the  inter- 
nalization of  the  ideology  of  Black  inferiority.  In  1977,  while 
imprisoned,  Biko  was  murdered  by  members  of  the  police. 

Holocaust  Victims 

The  Holocaust  is  one  of  the  most  horrifying  events  in  the 
history  of  the  human  family.  Inflamed  by  racist  propaganda 
and  political  rhetoric,  the  Nazi  party  and  its  collaborators 
coordinated  the  systematic  persecution  and  extermination 
of  millions  of  people  deemed  to  be  inferior  or  impure. 

Six  million  Jews  were  murdered  during  the  Holocaust. 

Created  by  David  J.  Goa  and  Jeremy  Chugg  with  Matthew  Wangler  and 
Andru  McCracken. 

Produced  by  Jeremy  Chugg  of  Jeremy  Daniel  Productions. 

Written  by  David  J.  Goa. 

This  video  was  made  possible  through  a partnership  with  the 
Canadian  Broadcasting  Corporation. 


ANNO  DOMINI  - Jesus  Through  the  Centuries 


PAGE  5 


Jesus,  the  Jew 


A RWMBLINQ: 
truth  itself  has  appeared  among 
humankind  in  the  very  thick  of 
their  flurrying  metaphors. 

Paul  Celan 


Two  millennia  of  Christian  ascendancy 
have  etched  Jesus  Christ  onto  the  world  s 
symbolic  lining.  By  making  him  cosmic, 
divine,  and  messiah,  has  he  been  robbed 
of  his  own  world?  Here  is  a truth  that 
history  has  turned  into  a paradox  - 
Christianity  was  born  of  the  words  of 
Jesus,  Rabbi  Jeshua  bar-Joseph. 

For  2,000  years,  Jesus  Christ  has  been  the 
life-blood  of  the  Christian  faith.  For  two 
millennia,  he  has  lived  in  the  hearts  and  minds 
of  Christians  as  the  Son  of  Man,  the 
Incarnation  of  the  Divine,  Saviour  of  the 
World,  indeed,  the  very  meaning  of  existence. 
His  life  and  teachings  have  inspired  the  largest 
religious  movement  the  world  has  ever  known. 
Yet  one  must  wonder  if  the  magnificent 
grandeur  and  profound  historical  significance 
of  Christian  culture  has  perhaps  overshadowed 
the  simple  fact  that  Jesus  was  a Jew.  Indeed,  a 
sensitive  appreciation  of  his  Jewish  formation 
and  context  enriches  our  understanding  of 
much  of  Jesus’  life  and  teaching.  He  lived  as 
a Jew,  engaging  in  the  spiritual  life  of  the 
synagogue;  he  taught  as  a Jew,  his  words  and 
methods  deeply  rooted  in  Hebrew  biblical  and 
rabbinical  tradition;  and,  above  all,  he  was 
perceived  by  his  followers  as  the  fulfillment 
of  Jewish  prophecy  Those  who  claimed  Jesus 
understood  his  life  as  the  convergence  of  a 
number  of  archetypal  figures  of  the  Hebrew 
'ibl'  ; the  King,  establishing  and  maintaining 
^ ty  and  dignity  of  his  people;  the  Sage, 


penetrating  into  the  heart  of  Jewish  scripture; 
the  Prophet,  urgently  invoking  Israel  to  return 
to  God;  and  the  Messiah  (or  in  its  Greek  form, 
“Christ”),  the  Anointed  One  of  God  who 
would  redeem  his  people. 


VOICE  OF  THE 
TWENTIETH  CENTURY 

Elie  Wiesel 

1928-present 

Romania-born  survivor  of  Auschwitz, 
Buna,  Buchenwald,  and  Gleiwitz. 

Writer  and  teacher.  Awarded  Nobel  Peace 
Prize  in  1986.  Founder  of  Elie  Wiesel 
Foundation  for  Humanity  to  combat 
indifference,  intolerance,  and  injustice. 

‘You  think  you  are  sujferingfor  my 
sake  and  for  my  brothers,  yet  we  are 
the  ones  who  will  he  made  to  suffer 
for  you,  because  of  you.  ” 

Shlomo,  to  Jesus  on  the  Cross. 

Elie  Wiesel,  A Beggar  in  Jerusalem,  (New  York,  NY:  Avon  Books,  1971),  68. 
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Jesus,  the  Rabbi 

Hillel  says:  "Be  among 
the  disciples  of  Aaron, 
loving  peace  and  pursuing 
peace,  loving  people  and 
bringing  them  closer  to 
the  Torah." 

Pirkei  Avot,  1:12 

The  Gospels  tell  us  Jesus 
offered  a fresh  approach  to 
interpretation  of  the  Hebrew 
Bible.  So  we  must  see  him 
within  a religious  culture  of 
intense  debate  among  groups 
of  rabbis.  Jesus  engaged  in 
these  discussions  through  the 
rabbinical  style  of  rhetorical 
question  and  parable  ( mashal). 
Jesus  lived  in  his  world  as  an 
observant  Jew  and  skilled 
rabbi  but  lives  in  the  Christian 
worlds  memory  as  divine. 


Jesus,  Prophet 
AND  Messiah 

Fill  the  silver  goblet,- 
Make  open  the  door-way,- 
Let  there  be  no  sob,-  let 
Elijah  come  our  way. 

And  let  him  come  singing. 
Announcing  as  nigh  a 
Redemption,  and  drinking 
The  health  of  Messiah! 

A.M.  Klein,  "Song" 

Some  Jews  of  Jesus’  time 
hoped  for  transformation  of 
the  world  by  a messiah.  Most 
did  not  view  Jesus  as  that 
messiah.  Drawing  upon  the 
messianic  tradition  established 
in  the  Hebrew  Bible,  the  early 
Christian  community  fixed  its 
hopes  for  redemption  on  the 
figure  who  came  to  represent 
the  drawing  together  of  the 
principle  motifs  of  Judaism. 

In  this  way  Jesus  the  Rabbi, 
the  prophet,  the  Jew,  became 
the  Christian  messiah. 


Circumcision,  1525-1575. 


(top)  Flemish  School.  Oil  on  panel. 
Netherlands.  The  Courtauld  Gallery, 
London  [CL  125B].  The  Jewish  ritual 
of  circumcision  on  the  eighth  day  of 
an  infant’s  life  symbolizes  the  covenant 
relationship  between  God  and  Israel, 
and  the  baby’s  participation  in  the 
continuing  unfolding  of  Creation. 

The  Prodigal  Son, 

CIRCA  1810. 

(far  left)  Attributed  to  Friedrich  Krebs, 
1749-1815.  Watercolour  on  laid  paper. 
Southeastern  Pennsylvania.  Rare  Book 
Department,  The  Free  Library  of 
Pennsylvania  [FLP  30.  Borneman]. 
This  parable  ( mashal)  in  which  Jesus 
tells  the  story  of  a young  man  who 
squanders  his  inheritance,  despairs, 
and  is  joyfully  welcomed  home  by  his 
father  teaches  God’s  love  for  Israel, 
the  heart  of  Torah. 

Transfiguration,  1998. 

(left)  Heiko  Schlieper,  1931-.  Icon. 
Canada.  Collection  Heiko  Schlieper. 
This  icon  commemorates  the  Gospel 
event  recorded  in  each  of  the  synoptic 
Gospels.  The  Christian  East  under- 
stands the  Transfiguration  to  speak  of 
a transformed  nature  (theosis),  a glory 
shared  by  Moses  and  Elijah. 
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Jesus,  the  Turning  Point  of  History 


"Qo  out  to  the  whole  world,- 
proclaim  the  Qood  News 
to  all  creation." 

Mark  16:16 


While  Jesus  walked  the  earth,  his 
presence  was  most  deeply  felt  in  his 
Jewish  world.  As  early  Christians  carried 
their  message  to  the  Gentile  world, 
and  thinkers  and  artists  grappled  with 
the  meaning  of  Gods  Incarnation, 
they  evolved  a “grammar  of  history.” 
Thus  Jesus  imparted  order  and 
meaning  to  the  flow  of  time. 


What  does  Jesus  mean  for  our  understand- 
ing of  time,  of  history,  and  of  the 
unfolding  of  our  own  brief  moment  in  the 
sweep  of  time  and  the  eternal?  On  one  level, 
the  answer  is  obvious.  Much  of  the  world  dates 
historical  events  using  a calendar  which  pivots 
on  the  traditional  date  of  Jesus’  birth.  On  a 
deeper  level,  we  must  ask  how  Jesus  under- 
stood time  and  how  this  understanding  has 
shaped  and  reshaped  our  own  understanding 
of  time.  Readers  of  the  Gospels  have  often 
understood  Jesus  as  an  apocalyptic  prophet 
calling  the  men  and  women  of  the  world  to 
repent  of  their  sins  and  return  to  a relationship 
with  the  divine  before  they  are  overwhelmed 
and  vanquished  by  the  weight  of  their  life- 
denying  actions  and  thoughts.  There  has  been 
a tension  in  the  Christian  tradition  between 
those  who  understood  the  end  of  history  and 
consequently  the  meaning  of  time  as  a process 
j of  linear  unfolding  of  the  ''p\a.n  of  God”  culmi- 
..  Dating  in  the  advent  of  the  paradise  day,  and 
ose  who  have  focused  on  the  presence  of  the 
Horn  of  God  in  this  life  and  the  lives  of 


the  saints  as  the  model  for  living  now  in  com- 
munion with  God.  For  Christians  amidst 
these  various  complex  ways  of  interpreting 
history  and  the  movement  of  time,  the  life  of 
human  society  and  the  journey  of  each  person 
participates  in  the  continuing  unveiling  of 
the  mystery  of  the  Lord  of  history. 


VOICE  OF  THE 
TWENTIETH  CENTURY 

T.  S.  Eliot 

1888-1965 

Anglo-American  poet,  critic,  and  playwright. 
Active  in  the  Anglo-Catholic  movement 
within  the  Church  of  England. 

Nobel  Prize  for  Literature  1948. 

I had  seen  birth  and  death,  / But 
had  thought  they  were  dijferent;  this 
Birth  was  / Hard  and  hitter  agony 
for  us,  like  Death,  our  death.  / 

We  returned  to  our  places,  these 
Kingdoms,  / But  no  longer  at  ease 
here,  in  the  old  dispensation,  / With 
an  alien  people  clutching  their  gods. 

I should  be  glad  at  another  death. 


T.  S.  Eliot,  “The  Journey  of  the  Map"  in  The  Complete  Poems  and  Plays.  1909-1950 
(New  York:  H.ircourt,  Brace  & World,  1971),  68-69. 
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Jesus,  the  Turning  Point  of  History 


Little  Denis  and 
THE  Christian 
Calendar 

"The  perennial  feast  days 
commemorated  the 
Incarnation  of  our  Lord, 
the  occasion  of  our 
redemption,  and  the 
source  of  our  hope." 

Amo  Borst, 

The  Ordering  of  Time 


The  first  Christians  used  the 
Jewish  calendar  or  the  Roman 
system  of  dating  events.  Later, 
they  began  to  date  from  the 
“Age  of  Martyrs”  under 
Emperor  Diocletian  (284-305). 
Dionysius  Exiguus  (“Little 
Denis,”  circa  500-550)  devel- 
oped the  Christian  calendar 
from  a more  auspicious  date  — 
the  birth  of  Jesus  (Anno 
Domini).  He  was  formally 
acknowledging  the  apparent 
absurdity  which  the  Christian 
world  had  long  understood  - 
that,  symbolically  history 
begins  with  the  birth  of  a 
Galilean  peasant. 


Jesus  and  the  Life 
OF  THE  Saints 

"...Father,  said  I,  do  you 
see  this  pitcher  lying,  a 
pitcher  or  whatsoever  it 
may  be?  And  he  said, 

I see  it.  And  I said  to 
him,  can  it  be  called  by 
any  other  name  than  that 
which  it  is?  And  he 
answered,  no.  So  can 
I call  myself  nought  other 
than  that  which  I am, 
a Christian." 

Vita,  Saint  Perpetua 


Jesus  is  seen  as  the  mrning 
point  of  history  through  his 
transformative  influence  on 
devout  Christians.  Saint  Perpetua 
converted  to  Christianity  and 
refused  to  sacrifice  to  the 
Roman  gods.  While  impris- 
oned, she  was  strengthened  by 
dreams  of  her  own  salvation.  In 
spite  of  her  fathers  pleas  and  her 


anguish  at  leaving  her  infant  son 
motherless,  Perpetua  remained 
steadfast.  In  203,  she  was  exe- 
cuted. Her  last  worldly  aa  was 
to  kiss  a fellow  Christian  martyr. 

Apocalypse,  Ancient 
AND  Modern 

"And  the  kings  of  the 
earth,  who  committed  for- 
nication and  were  wanton 
with  [the  great  whore  of 
Babylon],  will  weep  and 
wail  over  her  when  they 
see  smoke  of  her  burning. 

. . .And  the  merchants  of 
the  earth  weep  and  mourn 
for  her,  since  no  one  buys 
their  cargo  any  more. ..." 

Revelation  1 8:9 

The  delay  (or  non-occurrence) 
of  the  anticipated  apocalypse 
led  to  a remarkable  evolution 
in  Christian  consciousness  - 
the  coexistence  of  a hoped 
for  Kingdom  of  God  and  the 
embracing  of  the  unfolding 
of  human  history.  The  fervent 
anticipation  of  the  Second 
Coming  increasingly  accom- 
modated a belief  that,  through 
his  life,  death,  and  Resurrection, 
Jesus  had  already  transformed 
the  meaning  of  human  history 
and  existence. 


Map  of  the  World 
WITH  Jerusalem  in  the 
Centre,  circa  1275. 

(top)  Manuscript.  England.  British 
Library  Manuscript  Collections  [Add. 
MS  28681,  fol.  9].  From  an  English 
psalter,  this  map  showing  Jerusalem  in 
the  centre  of  the  world  reflects  the 
notion  that  Christ  unites  heaven  and 
earth,  divine  and  human  history. 


Fasciculus  tempo  [rum] 

OMNES  ANTIQUO[rUM] 

Cronicas  complectens, 
1477- 

(Below)  Werner  Rolevinck,  1425-1502. 
Germany.  Collection  Nicholas 
Wickenden.  Rolevinck’s  history  of  the 
world  is  the  first  to  give  dates  count- 
ing backward  and  forward  from  the 
birth  of  Jesus,  expressing  Christ’s 
presence  throughout  all  time. 
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Jesus,  the  Light  of  the  Gentiles 


"But  what  was  the  sun  like, 
before  it  came  up?" 

Walter  de  la  Mare 


During  the  early  years  the  Christian 
faith  turned  to  interpreting  Jesus  as  the 
light  of  revelation  long  foreshadowed  in 
the  cultures  of  many  Gentiles.  From  the 
rich  cultural  cache  of  Greco-Roman 
civilization,  Christian  thinkers  seized 
upon  symbols  and  ideas  they  believed 
were  arrows  directing  the  Gentile 
community  towards  Christ. 

As  the  early  followers  of  Jesus  began  to 
carry  his  message  out  of  the  Jewish  com- 
munity and  into  the  Gentile  world,  they  began 
to  see  aspects  of  his  message  in  new  places.  The 
intellectual  tradition  of  the  Church,  from  the 
Acts  of  the  Apostles  forward,  shows  that  many 
of  the  great  ideas  and  hopes  of  Gentile  com- 
munities had  been,  in  a commonly  used 
metaphor,  “arrows”  pointing  to  the  coming  of 
Christ.  Christian  thinkers  raised  on  the  great 
Greek  and  Roman  artists,  Homer  and  Virgil, 
saw  in  their  marvelous  works  a glimmer  of 
the  light  which  had  finally  come  to  them  in 
the  fullness  of  Jesus’  Gospel.  Is  not  the  image 
of  Odysseus  lashed  to  the  mast  a foretelling 
of  Jesus  nailed  to  the  cross?  Doesn’t  Virgil’s 
description  of  a coming  Golden  Age  to  be 
ushered  in  by  a child  speak  in  the  beautiful 
language  of  the  ancient  Latin  peoples  of  a 
redemptive  birth  we  now  know  as  the  birth  of 
I Christ?  Indeed,  the  early  Fathers  and  Mothers 
i'  the  Church  argued,  many  of  the  wonderful 
■T  , images,  and  stories  of  Greco-Roman 

have  some  share  in  the  True,  the  Good, 


and  the  Beautiful  which  had  finally  been 
revealed  in  all  its  radiance  in  Christ,  the 
Incarnation  of  God  and  the  fullness  of 
the  human  nature. 


VOICE  OF  THE 
TWENTIETH  CENTURY 

Sadhu  Sundar  Singh 

1889-1929 

Known  as  the  “Apostle  with  the  Bleeding 
Feet.  ” Wandered  the  roads  of  India  in  his 
yellow  robe  and  turban  preaching  the 
Gospel  of  Christ. 

I am  not  worthy  to  follow  in  the  steps 
of  My  Lord,  but,  like  Him,  I want 
no  home.  No  possessions.  Sharing  the 
suffering  of  my  People,  eating  with 
those  who  will  give  me  Shelter,  and 
telling  all  men  of  the  love  of  God. 

John  D.  Woodbridgc,  general  editor,  Great  Leaders  of  the  Christian  Church 
(Chicago:  Moody  Press,  1988),  148. 
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Jesus,  the  Light  of  the  Gentiles 


The  Gentile  Saints 

"And  therefore  it  behooved 
that  blessed  Job  also,  who 
uttered  those  high  myster- 
ies of  His  Incarnation, 
should  by  his  life  be  a sign 
of  Him  ...  and  by  all  that 
he  underwent  should 
show  forth  what  were 
to  be  His  sufferings...." 

Gregory  the  Qreat, 

Moralia  on  Job 

Messianic  hope  and  prophecy 
were  not  the  exclusive  property 
of  the  Israelite  community. 

Job,  Jethro,  and  Balaam,  who 
were  not  Jews,  appear  within 
the  Hebrew  Bible.  For  the 
early  Church,  these  “Gentile 
saints”  pointed  the  way  to 
Christ.  Job,  the  righteous  man 
afflicted  with  unimaginable 
suffering  testing  his  faith  in 
God,  was  of  particular  impor- 
tance for  Christian  theologians 
and  saints.  Job  was  seen  as  an 
expression  of  God’s  presence 
in  the  midst  of  suffering. 


The  Messiah 
Anticipated 

Then  said  the  Lady  Circe: 

. . ."Square  in  your  ship's 
path  are  Sirens,  crying 
beauty  to  bewitch  men 
coasting  by,-  woe  to  the 
innocent  who  hears  that 
sound!  ...  the  Sirens  will 
sing  his  mind  away  on 
their  sweet  meadow 
lolling.  ..." 

Homer,  Odyssey 

Book  XII 

Few  works  of  literature  provided 
a more  explicit  foreshadowing 
of  the  life  of  Jesus  than  Virgil’s 
Fourth  Eclogue  and  Homer’s 
Odyssey.  Church  fathers 
acknowledged  each  of  them  as 
“prince  of  poets”  and  Clement 
of  Alexandria  (died  circa  215) 
saw  in  the  image  of  Odysseus 
bound  to  the  mast  a fore- 
shadowing of  Jesus,  the  Logos 
and  Word  of  God.  The  cross 
freed  one  from  the  passions 
and  brought  one  to  the  safe 
harbour  of  paradise. 


Virgin  and  Child  with 
Saint  Catherine  (?)  and 
Saint  Jerome,  ca.  1540-65. 

( top)  Attributed  to  Polidoro  da 
Lanciano,  1515-1565.  Oil  on  canvas. 
Italy.  The  Courtauld  Gallery,  London 
[CL  474].  Jerome,  ascetic  and  learned, 
used  his  knowledge  of  Greek,  Hebrew, 
and  Latin  to  translate  the  Hebrew 
Bible  and  New  Testament  into  Latin, 
known  as  the  Vulgate 

Job  on  the  Dung  Heap, 
1998. 

(right)  Heiko  Schlieper,  1931-.  Icon. 
Canada.  Collection  Hannah  Goa.  Jobs 
Passion,  like  that  of  Jesus,  led  to  the 
loss  of  all  he  valued.  His  response  to 
the  temptation  to  “curse  God  and  die” 
was  “Though  He  would  slay  me, 
yet  shall  I love  him.” 


Odysseus  lashed 
TO  THE  Mast. 

(below)  The  image  of  Odysseus  lashed 
to  the  mast  prefigures  Christ  nailed  to 
the  cross  in  the  thought  of  Clement 
of  Alexandria. 
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Jesus,  the  King  of  Kings 


"Polycarp,  Bishop  of  Smyrna  [died  circa  155] 
arrested  during  a public  festival  and  asked  by  his 
accusers:  'What  harm  is  there  in  saying  Caesar  is 
Lord?'  He  replied,  'For  eighty-six  years  I have  been 
the  servant  [of  Jesus  Christ],  and  he  never  did  me 
any  injury.  How  then  can  I blaspheme  my  King 
who  saved  me?'  He  was  burned  at  the  stake." 

Martyrium  Polycarpi 


When  Pontius  Pilate  asked  Jesus  if  he 
were  a king,  he  asked  a question  that 
has  absorbed  thinkers.  If  he  is  a king, 
what  sort  of  kingdom  does  he  rule? 
Much  debate  has  raged  and  much 
blood  has  been  spilled  over  the  issues 
which  Jesus’  kingship  poses. 

For  nearly  three  centuries  after  Christs  death, 
Christians  in  the  Roman  Empire  were 
forced  to  live  through  periods  of  persecution. 
Christians  who  refused  to  worship  the  gods  of 
Rome  or  the  Emperor  were  subject  to  brutal 
punishments.  Then,  in  313,  the  Roman 
Emperor  Constantine  I,  according  to  legend, 
having  been  inspired  by  a vision  of  the  cross  on 
the  eve  of  battle,  ended  the  persecution  of 
Christians,  adopted  Christianity  as  one  of  the 
official  religions  of  the  Empire,  and,  eventually, 
converted.  The  same  empire  which  had  cruci- 
fied Christ  now  publicly  embraced  him  as  their 
spiritual  leader  and,  often,  as  justification  for  the 
temporal  exercise  of  Imperial  power.  For  1,500 
years,  even  after  the  fall  of  the  Roman  Empire 
in  the  east,  the  intimate  connection  between 
Christian  faith  and  political  power  dominated 
I European  culture.  Kings  asserted  the  “divine 
? right”  of  their  rule,  popes  wielded  tremendous 
emporal  power,  and  the  distinction  between 
gious  and  political  authority  was  reshaped. 


The  political  influence  of  Christianity  has 
undoubtedly  waned  in  the  last  few  centuries, 
but  it  nonetheless  remains  an  integral  part  of 
civil  life  in  the  western  world.  Jesus  often  spoke 
of  the  kingdom  of  God,  but  the  question  of 
what  that  means  - whether  that  holy  empire  is 
to  be  of  this  world  or  not  — remains  as  vital 
today  as  it  was  in  the  fourth  century  or  in  the 
sixteenth,  precisely  because  faith  and  ethics, 
being  and  action,  private  and  public  life,  prove 
impossible  to  separate  in  an  enduring  way. 

VOICE  OF  THE 
TWENTIETH  CENTURY 

Eleanor  Roosevelt 

1884-1962 

Social  activist.  Adviser  to  her  husband. 
President  Franklin  D.  Roosevelt.  Diplomat. 

The  citizens  of  a democracy  must 
model  themselves  on  the  best  and 
most  unselfish  life  we  have  known  . . . 
They  may  not  all  believe  in  Christ's 
divinity  . . . hut  His  life  is  important 
. . . If  we  once  establish  this  human 
standard  as  a measure  of  success,  the 
future  of  Democracy  is  secure. 

Susan  Cahill,  editor,  SK/ise  Women:  Over  Two  Thousand  Years  of  Spiritual  Writing  by  Women 
(New  York:  W.W.  Norton  and  Co.,  1996),  173. 
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Jesus,  the  King  of  Kings 


Kingship  and  the 
Martyr’s  Crown 

"I  have  been  crucified 
with  Christ;  and  it  is  no 
longer  I who  live,  but 
Christ  who  lives  in 
me..,." 

Qalatians  2:20 

To  whom  do  Christians  owe 
their  allegiance  in  this  world  - 
Christ  or  Caesar?  There  was 
a river  of  blood  running 
through  the  history  of  early 
Christianity,  fed  by  the  lives  of 
martyrs  who  refused  to  reject 
Christ  the  King  and  submit  to 
Caesar  the  emperor.  For  nearly 
three  centuries  after  the 
Crucifndon  of  Jesus,  Christians 
were  forced  to  confront  ques- 
tions of  faith  which  determined 
not  only  how  they  lived,  but, 
in  many  instances,  how 
they  died. 


Constantine, 
THE  Irony  of 
Christian  Kingship 

"Conquer  by  this!" 

Eusebius, 

Life  of  Constantine 


On  the  eve  of  the  Battle 
ofMilvian  Bridge  in  312, 
Constantine  I saw  a cross 
inscribed  “Conquer  by  this!” 
With  Constantines  spiritual 
epiphany  the  Roman  Empire 
passed  into  the  hands  of 
Christians.  One  of  the  worlds 
great  kingdoms  was  to  be 
ruled  in  the  name  of  a cruci- 
fied King  crowned  with  thorns. 
Christian  kingship  was  riddled 
with  contradiction  and  irony, 
but  none  was  more  perplexing 
than  this  - the  suffering  servant 
was  said  to  have  ascended  the 
throne  of  royal  power. 


Christ  the  King,  1968. 

Jean-Julien  Bourgauit,  1910-.  Sculpture 
in  wood.  Canada.  Musee  de  la  civilisa- 
tion [S1991-01494].  © SODART 
2000.  The  struggle  for  the  meaning 
of  Christ  the  King  has  moved  between 
interpreting  him  as  Cosmic  Emperor 
and  as  he  who  is  crowned  with 
humility  and  enthroned  on  the  cross. 
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The  Cosmic  Christ 


"All  things  were  created  through 
and  for  him.  He  is  before  all  things, 
and  in  him  all  things  hold  together." 

Colossians  1:15-19 


In  the  first  century,  Jesus  led  a small 
group  of  disciples;  by  the  fifth  century, 
Christ  had  become  the  organizing 
principle  and  fundamental  meaning  of 
the  cosmos.  The  human  longing  for 
order  had  found  its  end  in  Christ,  Logos 
incarnate.  The  intellectual  and  spiritual 
implications  of  this  are  still  felt. 

In  the  first  millennium,  the  sphere  of  Jesus’ 
influence  gradually  expanded  outward 
from  the  Jewish  world  he  inhabited  into  the 
communities  of  Gentiles  around  the  eastern 
Mediterranean.  Eventually,  his  impact  was  felt 
throughout  the  whole  of  the  Roman  Empire. 

In  the  fifth  century,  through  an  encounter  with 
Greek  thought,  Ghristian  theologians  extended 
that  sphere  one  dimension  further.  Christ  came 
to  be  understood  as  the  Logos  incarnate,  the 
organizing  principle  of  the  cosmos,  the  being 
who  imparts  life  and  order  to  the  universe, 
the  reason  for  existence.  All  being  in  Creation, 
all  animate  life  and  inanimate  things  - past, 
present,  and  future  - were  created  and  sus- 
tained by  Christ,  the  structure  of  being  and 
the  energy  of  the  cosmos.  The  Cosmic  Christ 
was  a view  of  the  divine  that  saw  the  glory  of 
God  in  microscopic  crystalline  beauty  and 
the  movement  of  the  heavens,  indeed,  in  the 
whole  order  of  Creation.  The  ability  of  God’s 
Creation  to  inspire  in  the  human  mind  consid- 
’ eration  of  the  incomprehensible  magnificence 
of  God  has  influenced  some  of  the  monumen- 
aJ  thoughts  and  achievements  of  western 


culture.  As  the  eminent  twentieth-century 
philosopher  Alfred  North  Whitehead  has 
noted,  the  roots  of  the  modern  scientific 
worldview  are  firmly  planted  in  the  soil  of 
fifth-century  Christian  theology. 


VOICE  OF  THE 
TWENTIETH  CENTURY 

AlLbert  Einstein 

1879-1955 

Theoretical  physicist.  Philosopher. 
Pacifist.  Awarded  Nobel  Prize  in 
Physics  in  1921. 

I want  to  know  how  God  created  this 
world.  I am  not  interested  in  this  or 
that  phenomenon,  in  the  spectrum  of 
this  or  that  element.  L want  to  know 
[God’s]  thoughts,  the  rest  are  details. 

Michael  D.  Robbins, 

Tapestry  of  the  Cods:  Psychospiritual  Transformation  and  the  Seven  Rays 
(Rancho  Santa  Fe  CA:  University  of  the  Seven  Rays  Publishing  House,  1992),  822. 
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The  Cosmic  Christ 


The  Cosmic  Christ 
AND  Modern 
Thought 

"The  religious  concept  of 
creation  flows  from  a 
sense  of  wonder . . . The 
scientific  concept  of  cre- 
ation encompasses  no  less 
a sense  of  wonder,-  we 
are  awed  by  the  ultimate 
simplicity  and  power  of 
the  creativity  in  physical 
nature...." 

Qeorge  Smoot, 

Wrinkles  in  Time 

A Christian  Orthodox 
archbishop  asked  Stephen 
Hawking  if  there  was  any 
reasonable  theory  about  non- 
barionic  dark  matter,  which 
may  be  a way  of  explaining 
some  of  the  tensions  in  the 
cosmos  that  seem  to  hold  the 
universe  together.  Hawking 
responded,  “You  are  an 
Eastern  Orthodox  monk  so 
you  must  know  the  meaning 
of  mystery.”  For  the  Christian 
East,  this  mystery  at  the 
centre  of  the  cosmos  is 
palpable  and  a source  of 
wonder  and  comfort. 


Pentecost,  1985. 

(top)  Heiko  Schlieper,  1931-.  Icon. 
Canada.  The  Provincial  Museum  of 
Alberta  [H85.1 196.1],  The  crowned 
figure  emerging  from  the  darkness  at 
the  base  of  the  icon  is  the  personifica- 
tion of  the  cosmos.  All  Creation  has 
its  origin  and  is  illumined  by  the 
spirit  of  God. 


Sidereal  Time,  1998-1999. 

(below)  Donald  J.  Forsythe,  1955-. 
Gouache,  acrylic  mediums,  interference 
pigment,  bronze  leaf,  plaster,  burnish 
clay,  charcoal  ash  over  joss  paper,  and 
Bible  pages  on  paper.  United  States 
of  America.  Collection  Donald  J. 
Forsythe.  “Sidereal”  represents  the 
cosmic  and  orderly  existence  of  God. 
Flere  Forsythe  asks:  “Do  we  seek  God 
in  community?  With  imperfect  lenses? 
Through  art?  With  scientific  imaging? 
By  gazing  into  the  deep?” 
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Jesus,  the  Son  of  Man 


"Qreat  art  thou,  O Lord,  and  greatly  to 
be  praised.  . . . Thou  hast  made  us  for  thyself, 
and  restless  is  our  heart  until  it  comes 
to  rest  in  thee." 

Saint  Augustine,  Confessions 


Christian  thinkers  realized  the  universal- 
ity and  uniqueness  of  Jesus’  humanity 
contained  fundamental  insights  which 
struck  at  the  very  core  of  the  human 
experience  of  evil  and  suffering.  They 
uncovered  the  curious  paradox  that  in 
order  to  redeem  human  nature,  God 
had  to  suffer  and  die  at  the  hands 
of  human  beings. 

It  is  significant  to  note  that  Jesus’  most  com- 
mon name  for  himself  in  the  Gospels  is  not 
“Son  of  God”  or  “Messiah,”  but  rather  “Son  of 
Man.”  The  choice  of  title  is  interesting.  Jesus’ 
followers  see  in  their  master  the  disclosure  of 
divinity  just  as  they  see  in  his  life  and  teaching 
the  unveiling  and  recovery  of  human  nature 
and  what  it  means  to  live  a deeply  human  life. 
After  all,  there  was  little  about  the  basic  facts 
of  Jesus’  life  which  suggested  the  magnificence 
traditionally  attributed  to  divinity.  He  had 
been  born  to  humble  parents,  had  lived  in  a 
rural  backwater  of  the  Roman  Empire,  and 
had  experienced  personally  and  deeply  the 
struggles  of  the  human  world  — the  hypocrisy 
of  religious  authorities,  the  faithlessness  of 
friends,  the  savagery  of  imperial  government. 
Jesus  had  taught  about  and  lived  in  the  midst 
of  the  human  struggle.  His  path  through  this 
vale  of  tears  ended  in  a brutal  death  which  has 
I become  a ponderous  spiritual  riddle.  How  does 
! one  comprehend  that  he  who  came  to  redeem 
! and  restore  human  beings  to  the  life  of  com- 
i.iuning  love  died  at  the  hands  of  the  very  ones 


he  came  to  heal?  The  message  of  Jesus  called 
the  men  and  women  of  his  day  to  recognize 
their  deepest  nature  in  a life  of  compassion 
expressed,  not  simply  to  one’s  friends  and 
neighbours,  but  also  to  one’s  enemies  and  the 
stranger.  For  Jesus  they  were  all  Sons  and 
Daughters  of  the  same  loving  Father. 


VOICE  OF  THE 
TWENTIETH  CENTURY 

Mother  Teresa 

1910-1997 

Champion  of  the  sick  and  impoverished 
of  Calcutta.  Leader  of  the  Order 
of  the  Missionaries  of  Charity.  Awarded 
Pope  John  XXIII  Peace  Prize  in  1971, 
and  Nobel  Peace  Prize  in  1979. 

“The  spiritual  poverty  of  the  western 
world  is  much  greater  than  the  physical 
poverty  of  our  people.  You  in  the  West 
have  millions  of  people  who  suffer  such 
terrible  loneliness  and  emptiness.  . . . 
They  know  they  need  something  more 
than  money  . . . What  they  are  missing 
really  is  a living  relationship  with  God.  ’ 

Mother  Teresa,  Life  in  the  Spirit:  Reflections,  Meditations,  Prayers 
(San  Francisco;  Harper  & Row,  1983),  13-14. 
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Jesus,  the  Son  of  Man 


Augustine’s  Path  of 
Healing 

"Qod  loves  us,  such  as 
we  shall  be,  not  such 
as  we  are." 

Saint  Augustine, 

On  the  Trinity 

While  Saint  Augustine  focused 
upon  the  corruption  of  the 
human  psyche  after  The  Fall, 
he  was  also  sensitive  to  the 
glory  and  sacrality  of  human 
existence.  Original  Sin 
obscured  the  reality  of  being 
created  in  God’s  image,  but 
the  human  mind  was  still 
imprinted  with  “traces  of 
divinity.”  As  the  link  between 
God  and  Creation,  Jesus  was 
the  model  of  what  human 
nature  had  once  been  and 
should  strive  to  become  again. 


Immaculate  Mary 
AND  THE  Recovery 
OF  THE  Full  Life 


'Today  the  great  mystery 
which  has  been  announced 
from  eternity  . , . appears 
in  the  arms  of  Anne,- 
Mary,  the  Maiden  of 
Qod  is  prepared  to  be  a 
dwelling  of  the  King  of 
Eternity  who  will  renew 
our  human  nature." 

Vespers  for  the 

Maternity  of  Anne 


Resurrection:  Rejoicing, 
1946. 

(top)  Sir  Stanley  Spencer,  1891-1959. 
Oil  on  canvas.  England.  Beaverbrook 
Art  Gallery  [1959.209].  In  Spencer’s 
resurrection  of  the  quick  and  the  dead 
there  is  a vision  of  children  rejoicing 
and  dancing  in  ecstasy. 


Saint  Joseph  and  the 
Christ  Child, 

1912-1968. 

(above)  Plaster  mould,  polychrome 
painting.  Canada.  Musee  de  la  civilisa- 
tion [Cl 987-06537].  The  Christ 
Child’s  humanity  is  plainly  revealed  as 
he  walks  alongside  his  human  father, 
Joseph,  and  carries  a cross,  the  symbol 
of  his  Passion,  death,  and  Resurrection. 


A sensitive  appreciation  for 
Jesus’  humanity  requires  an 
understanding  of  the  Virgin 
Mary  and  the  Immaculate 
Conception.  For  many 
Christian  theologians,  Mary 
was  the  “Second  Eve,”  the 
impeccably  pure  woman  who 
gave  birth  to  the  Messiah 
and  thus  erased  the  stain  of 
Original  Sin  from  the  human 
psyche.  For  others,  Mary  was 
the  mystical  bridge  between 
barrenness  and  abundance, 
between  those  who  live  with- 
out God  and  those  who  have 
discovered  the  fullness  of  life 
through  Christ. 


ANNO  DOMINI  - Jesus  Through  the  Centurh 


PAGE  17 


Jesus,  the  True  Image 


"He  is  the  image  of 
the  invisible  Qod." 

Colossians  1:15 


The  view  of  Jesus  as  the  True  Image 
emerged  in  the  debates  on  Christian 
iconography  in  the  eighth  and  ninth 
centuries.  In  the  image  of  Christ, 
human  nature  saw  itself  reflected  and 
came  to  be  understood  as  an  icon  of 
God,  just  as  Christ  was  an  icon  of 
human  nature. 

Is  it  possible  for  the  human  mind  to  fathom 
the  divine  or  the  human  hand  to  draw  the 
image  of  God?  In  the  eighth  and  ninth  cen- 
turies, these  questions  absorbed  Christian 
thinkers  engaged  in  considering  how  - or  even 
if  - one  should  represent  Christ  in  art.  The 
second  Commandment  was  a clear  prohibition 
against  any  “graven  images”  of  God.  Jews  and 
Muslims  have  long  abided  by  this  command- 
ment and  have  avoided  depictions  of  the 
divine.  Christians,  however,  were  faced  with  a 
problem  particular  to  their  faith:  the  divine 
was  incarnate  in  Jesus  of  Nazareth.  He  was 
suckled  as  a child  by  his  mother,  walked  the 
pathways  of  Galilee,  sat  at  table  with  friends, 
taught  those  who  cared  to  listen,  and  healed 
the  suffering.  God  had  become  flesh.  God  had 
suffered  and  died  on  the  cross.  The  footprints 
of  the  divine  were  part  of  the  human  world  of 
daily  life.  This  revelation  brought  fresh  mean- 
ing to  the  ancient  Biblical  teaching  that 
ti  women  and  men  were  created  “in  the  image 
and  likeness  of  God.”  Jesus  was  the  restoration 
f human  nature  and  a revelation,  an  unveil- 
, of  human  nature  healed  of  self-estrange- 


ment. Through  his  life  and  gospel  Jesus  was  a 
radiant  example  of  how  women  and  men, 
when  fully  themselves,  were  the  image  of  God. 
By  representing  Christ  in  art,  Christians 
engaged  in  consideration  not  only  of  the 
meaning  of  the  divine,  but,  perhaps  more 
importantly,  of  the  meaning  of  the  human. 


VOICE  OF  THE 
TWENTIETH  CENTURY 


Basilea  S chunk 

1904-present 

In  1947,  co-founded  Evangelical 
Sisterhood  of  Mary  in  Darmstadt, 
Germany.  Author  of  many  books. 


''Spend  much  of  your  time  picturing 
Jesus.  Meditate  especially  on  Him  as 
the  Man  of  Sorrows.  His  suffering 
reveals  all  His  beauty.  Proclaim, 
declare,  ever  anew  witness  who  your 
Bridegroom  Jesus  is,  and  your  heart 
will  be  even  more  and  more  inspired 
to  love  Him. '' 


Basilea  Schlink,  My  All  for  Him  (Minneapolis:  Bethany  House  Publishers,  1971),  97. 
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Jesus,  the  True  Image 


Jesus, 

THE  Image  of  God 


"Because  the  one  who 
by  excellency  of  nature 
transcends  all  quantity 
and  size  and  magnitude 
, . , has  now  . . . acquired 
a physical  identity,  do  not 
hesitate  any  longer  to 
draw  pictures  and  to  set 
forth,  for  all  to  see,  him 
who  has  chosen  to  let 
himself  be  seen." 

John  of  Damascus, 

On  the  Images 


For  eighth-century  iconoclasts, 
there  was  no  thinker  more 
dangerous  than  Saint  John  of 
Damascus  (circa  675-circa 
749).  In  Jesus  of  Nazareth,  God 
had  walked  the  earth  as  a man. 
Portraying  Jesus  in  his  human- 
ity was  a sacred  duty,  for  it  was 
only  through  his  humanity, 
including  his  Passion,  death, 
and  Resurrection,  that  the 
meaning  of  his  divinity  became 
clear.  For  this  he  was  branded 
by  Christian  iconoclasts  a 
“traitorous  worshipper  of 
images”  and  “wronger 
of  Jesus  Christ.” 


Theotokos  and  Child 
(Vladimir,  Mother  of 
God),  1985. 

(top)  Detail.  Heiko  Schlieper,  1931-. 
Icon.  Canada.  The  Provincial  Museum 
of  Alberta  [H85.1 194.1].  The  clarion 


call  of  Christian  Orthodoxy  was:  all 
we  know  of  God,  we  know  through 
Jesus.  The  image  of  the  child  Jesus 
in  his  mother’s  arms  became  a com- 
pelling statement  on  the  Incarnation 
of  God. 


Christ  of  the 
Breadlines,  1950. 

(above)  Fritz  Eichenberg,  1901-1990. 
Lithograph.  United  States  of  America. 
Yale  University  Library,  Arts  of  the 
Book  Collection.  © Fritz  Eichenberg 


Trust/VAGA/SODART  2000. 

In  Dorothy  Day’s  humble  spirit, 
voluntary  poverty,  and,  above  all, 
ability  to  see  the  image  of  Christ 
in  the  vagrant  begging  for  food, 
Eichenberg  saw  reflections  of  the 
deepest  convictions  of  his  soul. 
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Christ  Crucified 


"The  power  of  the 
cross  of  Christ  has 
filled  the  world." 

Athanasius  of  Alexandria,  died  373 


Of  all  the  images  which  engage  and 
perplex  the  imagination,  there  are 
few  more  powerful  than  that  of  the 
crucified  Christ.  It  is  an  image  of  God 
suffering  and  dying,  of  God’s  awesome 
power,  wisdom,  charity,  and  patience, 
and  of  God’s  incomprehensible 
love  for  humanity. 

If  one  were  asked  to  choose  the  symbol  that 
has  exerted  the  most  profound  influence  on 
western  civilization,  would  one  be  impelled  to 
select  the  cross?  There  is  almost  certainly  no 
emblem  which  has  been  as  pervasive  and  as 
meaningful.  In  medieval  Western  Europe,  a 
cultural  world  in  many  ways  defined  by  the 
Church,  the  cross  was  the  central  symbol. 

Not  surprisingly,  a rich  and  elaborate  theology 
developed  around  cruciform  images.  The  cross 
was  seen  as  an  emblem  of  God’s  unfathomable 
power  to  conquer  sin  and  call  forth  life  from 
death  itself;  as  a symbol  of  God’s  incompre- 
hensible wisdom  and  mercy  expressed  through 
the  Incarnation,  Passion,  Crucifixion,  and 
Resurrection  of  Christ  opening  the  door  for 
redemption;  and,  above  all,  as  the  sign  of 
God’s  infinite  love  for  Creation.  Along  with, 
and  perhaps  because  of,  its  deep  and  profound 
symbolic  resonance  for  the  medieval  world,  the 
I cross  also  exerted  a profound  and  immediate 
j force  upon  the  lives  of  those  who  believed  in 
B it.  The  cross  became  a kind  of  shorthand  to 
' invoke  Christ’s  suffering  and  compassion  for 
I human  suffering  when  afflictions  called  out  for 


healing  and  when  other  terrors  of  history 
threatened  to  unravel  the  life  of  the  community.  * 

Regardless  of  one’s  religious  affiliations,  the 
symbol  of  the  cross  remains  an  awe  inspiring 
subject  of  meditation  and  thought,  focusing 
the  attention  of  believers,  and  of  those  who 
anchor  their  confidence  far  outside  the  precincts 
of  the  church,  upon  wisdom,  love,  sacrifice, 
and  the  human  condition. 


VOICE  OF  THE 
TWENTIETH  CENTURY 

Oscar  Romero 

1917-1980 

Salvador-born  Archbishop. 

Nominated  for  Nobel  Peace  Prize  1979. 
Killed  during  Mass. 

'‘May  my  death  ...be  for  the 
liberation  of  my  people,  and  as  a 
witness  of  hope  in  what  is  to  come. 
You  can  tell  them,  if  they  succeed  in 
killing  me,  that  I pardon  them  . . . 

A bishop  will  die,  hut  the  Church  of 
God  - the  people  - will  never  die.  ” 

Oriemacion,  13  April  1980,  quoted  in  James  R.  Brockman, 

The  Word  Remains:  A Life  of  Oscar  Romero 
(Maryknoll,  NY;  Orbis  Books,  1982),  223. 
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Christ  Crucified 


The  True  Cross  and 
THE  Imperial  World 

Sing,  my  tongue,  the 
glorious  battle,  / Sing  the 
ending  of  the  fray. 

Now  above  the  cross, 
the  trophy,  / Sound  the 
loud  triumphant  lay,- 
Tell  how  Christ,  the 
world's  redeemer,  / As 
a victim  won  the  day. 

Venantius  Fortunatus, 

"Range,  lingua" 

Following  the  conversion  of 
the  Roman  Empire  in  312, 
the  sign  of  the  cross  took  on 
the  dimensions  of  a mystical 
talisman,  radiating  the  awe- 
some power  of  God.  So 
forcibly  did  the  symbol  of 
the  cross  impress  itself  upon 
Constantines  mother,  Helena, 
that  she  sought  and,  tradition 
says,  recovered  the  True  Cross. 
This  symbol  of  the  Empire  s 
religious  affiliations  exerted 
a palpable  power  capable 
of  routing  enemies  and 
protecting  cities. 


SiLiQUA  OF  Constantine  I 
(obverse)  / Portrait  of 
Constantine  I (reverse), 
336-337. 

(above)  Silver  coin.  Minted  at  Antioch. 
Collection  T.  Cheesman  [RIC  105]. 
The  relief  portrait  of  the  Emperor 
Constantine  1 on  a siliqua  (Roman 
silver  coin),  showing  him  in  the 
attitude  of  praise,  is  an  early  illustra- 
tion of  his  adoption  of  Christianity. 


A Vision  of 
Christ’s  Blood 

"One  cause  of  this  barren 
blooming  I attribute  to  a 
false  system  of  education 
[of  women],  ...  by  men 
who  . . . have  been  more 
anxious  to  make  them 
alluring  mistresses  than 
affectionate  wives  and 
rational  mothers  ...." 

Mary  Wollstonccraft, 
A Vindication  of  the 
Rights  of  Woman 


In  1653  Marguerite 
Bourgeoys,  a member  of  the 
Congregation  of  Notre-Dame 
de  Troyes,  sailed  to  New 
France.  Several  years  earlier, 
at  the  age  of  twenty,  she  had 
received  a mystical  revelation. 
From  that  turning  point. 
Marguerite  knew  that,  like  the 
Virgin  Mary,  she  would  pursue 
Jesus’  teaching  mission. 
Marguerite  devoted  herself 
to  the  education  of  young 
women  because  she  was  con- 
vinced that  squandering  a girl’s 
potential  was  like  spilling 
Christ’s  blood  in  vain. 


Crucifixion  of 
Our  Lord, 

i6tH  CENTURY  STYLE. 

(below)  Cretan  School.  Icon. 

Crete.  Collection  Heiko  Schlieper. 
Mary  the  Mother  of  Jesus  is  shown 
with  Mary  Magdalene  and  another 
woman,  while  John  is  shown  with  the 
Roman  centurion  Longinus  whom 
tradition  identifies  with  the  words 
“In  truth  this  was  a Son  of  God.” 
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“Gospel”  (Greek  evangelion)  means  “good 
news.”  Each  of  the  four  New  Testament 
gospels,  named  for  the  traditionally 
proclaimed  writers  Matthew,  Mark,  Luke, 
and  John,  has  a narrative  of  the  teaching 
and  deeds  of  Jesus,  and  identifies  Jesus  as 
the  Promised  One  of  Hebrew  prophecy. 
Throughout  twenty  centuries  of  the 
Christian  tradition  the  Gospels  have  been 


read  in  personal  devotion,  in  worship  services, 
and  when  Christians  welcome  children  into 
the  world,  marry,  and  bury  their  loved  ones. 
For  many  Christians,  the  Gospel  story  has 
been  glimpsed  primarily  in  prayer  and 
worship  and  through  iconography. 

The  icons  of  the  twelve  Great  Feasts  of  the 
Church  were  painted  by  Heiko  Sehlieper 
(1931-). 


2000. 

(top)  Collection  Heiko  Sehlieper. 

This  least,  celebrated  on  14  September, 
commemorates  three  historical 
occasions  which  involve  the  Cross  on 
which  Jesus  was  crucified:  the  legend 
of  the  finding  ol  the  Cross  by  Helena, 
Constantine’s  mother,  the  completion 
of  the  church  of  the  Holy  Sepulchre  in 
Jerusalem,  and  the  recovery  of  the  Cross 
from  the  Persians  in  629. 


1999-  , 

defi)  Collection  Heiko  Sehlieper. 

The  Christian  Church  t'ear  begins  in 
September  with  the  Nativity  ol  the 
I'heotokos,  8 September  being  the  first 
great  feast  day.  Jesus’  grandparents, 
Joachim  and  Anna,  and  the  story  ol  the 
birth  of  Jesu.s'  mother  Mart’  is  found 
in  the  Protevangelium,  a Christian 
apoci'N'phal  text  probably  dating  from 
the  end  of  the  .second  century. 


Colleccion  Heiko  Schlieper. 
Theophany  is  rhe  greatest  of  the 
winter  feasts  and  honours  the  Bapti 
of  Jesus,  the  prototype  for  every 
Christian,  and  the  revelation  of  the 
Trinity.  The  feast  day,  6 January, 
marks  the  beginning  of  Jesus’  minis 
and  speaks  of  the  blessing  of  all  wat 
and  through  that  watei',  the  blessed 


lectioi 


the  bii 


celebn 


fourth  century  m Jerusalem,  t 
memorates  the  fulfillment  of 
Law  of  Moses  (Leviticus  12)  1 
after  Jesus’  birth.  The  feast  da 
February  and  the  nartative  sp 
the  meeting  of  the  Lord  by  Si 
and  Anna,  and  the  recitation 
beautiful  Nunc  Dimittis. 


:o  Schlieper.  1 he  fin 
istmas  season,  21 
ised  on  rhe  story  of 


luman 


form  and  depicts  the  birth  accounts 
found  in  the  Gospels  of  both  Matthew 


nber. 


s.  Along  with  rhe  central  story 
also  shows  Joseph,  betrothed 
talking,  as  one  tradition  tells 


in  the  Protevangelium.  Mary  is 
as  the  fulfillment  of  the'  Covenant, 
temple,  and  as  a type  of  the 


I Heiko  Schlieper.  As  early 
d century  there  is  mention 
iLinciation  as  a feast  in  the 
c is  celebrated  on- 25  March, 
:hs  before  the  birth  of  Jesus, 
tion  of  the  Archangel 


Fifty  days  after  Pascha,  this  feast 
commemorates  the  account  in  thi 
Acts  of  the  Apostles  of  the  descen 
of  the  Holy  Spirit.  The  crowned 
figure  emerging  from  the  darknes 
is  “Cosmos,”  a personification  of 
illumined  Creation,  restored  thro 
its  relationship  to  the  Divine. 


1999- 

Collection  Heiko  Schlieper.  Forty  day: 
after  Pnscbn,  this  feast  commemorates 
the  end  of  the  Resurrection  appear- 
ances and  the  joyous  “sitting  down  of 
Jesus  Christ  at  the  right  hand  of  the 
Father.”  The  Eastern  Church  follows 
the  account  in  the  Gospel  of  Luke. 


Collection  Heiko  Schlieper.  Falling 
one  week  before  Pnschn  (Easter), 
this  feast  is  popularly  known  as  Palm 
Sunday.  On  this  day  the  faithful  hold 
palms,  or  branches  of  willows,  to 
identify  themselves  with  the  people 
who  greeted  Jesus  when  he  entered 
Jerusalem,  a display  of  both  political 
and  eschatological  significance  as  the 
beginning  of  the  last  week  before 
his  Crucifixion. 


the  life  she 
in  the  icon, 


conceiv 


; Provincial  Museum  of 
elebrated  in  Asia,  probably 
ans,  as  early  as  the  fourth 
lis  feast  was  in  wide  use 
: by  the  year  1 000.  It  is 
on  6 August  and  commem- 
Gospel  event  recorded  in 
; .synoptic  Gospels.  The 
■stands  this  event  to  speak 
armed  nature  (theosis),  a 
;d  by  Moses  and  Elijah. 


(left)  Collection  Heiko  Schlieper. 
A feast  day  celebrated  on  1 5 Augi 
commemorates  the  “falling  asleep 
(death)  of  Mary,  the  mother  of  Je 
It  draws  attention  to  the  sanctity 
of  Mary’s  life.  She  is  “the  source  c 
life  laid  in  the  grave  and  her  torn! 
becomes  a ladder  to  heaven.”  Thi: 
feast  is  an  apt  conclusion  to  the  c 
of  the  liturgical  year,  which  began 
with  Mary’s  birth. 


[ ^ 
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Jesus,  the  Monk  Who  Rules  the  World 


"The  desire  of  the  flesh,  the  desire  of  the  eyes, 
the  pride  in  riches  - comes  not  from  the  Father 
but  from  the  world.  And  the  world  and  its  desire 
are  passing  away,  but  those  who  do  the  will 
of  Qod  live  forever." 

I John  2:15-17 


In  the  fourth,  fifth,  and  sixth  centuries, 
Christ’s  invocation  to  his  disciples  to 
take  up  the  cross  and  follow  him  became 
the  mission  for  Christians  who  chose  to 
abandon  their  worldly  ambitions  and 
walk  in  the  footsteps  of  Jesus.  They 
chose  to  live  like  Jesus  - poor,  chaste, 
and  obedient. 


pline  of  athlete  and  artist,  provided  a structure 
which  enabled  women  and  men  to  pursue  the 
kingdom  of  God  in  a life  free  of  self-interest 
and  open  to  God’s  grace.  It  is,  as  the  monastic 
traditions  have  taught,  in  the  profound  depths 
of  silence  and  stillness  (hesechia)  that  one  may 
hear  the  voice  of  God.  This  stillness  is  the 
heart  of  Christian  monasticism. 


When  Jesus  walked  in  Galilee  and 

Jerusalem  he  was  a man  of  singular 
simplicity.  He  showed  no  interest  in  wealth, 
position,  or  power,  and  at  times  seemed  to 
reject  them.  While  many  of  his  close  friends 
were  women,  he  never  married.  Often  in  the 
Biblical  narrative  he  described  the  seductive- 
ness of  the  things  and  values  that  drive  a wedge 
between  those  who  have  wealth  and  power  and 
those  who  are  on  the  margins  of  society.  His 
life  and  call  to  his  followers  seem  sharply  at 
odds  with  conventional  social  ambition.  In  the 
first  three  centuries  of  Christian  culture,  there 
were  a number  of  women  and  men  who  adopt- 
ed Jesus’  simplicity  of  life,  a kind  of  voluntary 
poverty,  and  renounced  the  ambitions  appro- 
priate to  their  station  in  society.  These  early 
monastics,  whether  they  withdrew  to  the  desert 
or  mountains  or  lived  simply  within  the  city  or 
village,  were  a prophetic  witness  to  dramatically 
different  values.  They  were  counterculture 
movements.  In  the  fourth,  fifth,  and  sixth  cen- 
; turies  these  largely  diffuse  movements  began  to 
an  organized  shape.  The  monastic  rules  of 
s chastity,  and  obedience,  like  the  disci- 


VOICE  OF  THE 
TWENTIETH  CENTURY 


Mother 

Maria  Skobtsova 

1891-1945 

Riga-born  Russian  Orthodox  nun. 

Worked  in  Paris  with  Russian  Orthodox 
Student  Christian  Movement.  Sent  to 
Ravensbruck  by  Nazis  in  1943,  where  she 
demonstrated  what  it  means  to  be  human. 
Martyred  just  before  end  of  World  War  II. 


“At  present  monastics  possess  only  one 
monastery,  the  whole  wide  world. 

The  more  we  go  out  into  the  world, 
the  more  we  give  ourselves  to  the  \ 

world,  the  less  we  are  of  the  world. 

For  the  worldly  do  not  give  the  world 
an  offering  of  themselves.  ” 

Sergei  Hackel,  Pearl  of  Great  Price:  The  Life  of  Mother  Maria  Skobtsova,  1891-1945  I 

(Crcstwood  NY:  St  Vladimir’s  Seminary  Press,  1981),  27.  \ 
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Jesus,  the  Monk  Who  Rules  the  World 


The  Joy  of  Canada 

O thornless  rose  of 
ineffable  beauty, 
thou  didst  bud  forth 
on  the  border  of  paradise. 
For  through  thine 
unopened  gate,  the  gate 
was  opened. . . 

Wherefore  we  cry 
unto  thee: 

Rejoice  joy  of  Canada. 
Akathist  Hymn 
for  the  Theotokos 
Joy  of  Canada 


Every  year,  New  Ostrog,  the 
Orthodox  Monastery  of  All 
Saints  of  North  America,  in 
Dewdney,  British  Columbia, 
celebrates  its  feast  day, 
Theotokos,  Joy  of  Canada. 
The  celebration  speaks  to  the 
faithful  about  the  meaning 
and  purpose  of  the  birth  of 
Jesus  and  calls  them  to  identify 
with  the  Theotokos  (“Birth- 
giver  of  God”),  giving  birth 
to  divine  love  in  the  world. 
The  Joy  of  Canada  is  focused 
on  the  human  vocation  to 
enter  into  cosuffering  love 
with  all  human  beings. 


Spiritual  Struggle 

"...  If  you  wish  to  be  per- 
fect, go,  sell  your  posses- 
sions, and  give  the  money 
to  the  poor,  and  you  will 
have  treasure  in  heaven,- 
then  come,  follow  me." 
Matthew  19:21 


The  acknowledged  founder 
of  Christian  monasticism  was 
Saint  Anthony  the  Great 
(251?-356),  although  it  is  likely 
that  women’s  religious  com- 
munities pre-date  those  of 
men.  Inspired  by  Jesus’  imper- 
ative to  abandon  all  worldly 
possessions,  Anthony  jour- 
neyed to  the  desert,  where 
he  learned  from  other  ascetics 
before  retiring  from  the 
human  community.  In  305, 
Anthony  emerged  to  serve 
as  the  spiritual  leader  for  a 
group  of  disciples.  Similar 
movements  emerged  across 
Egypt  and  Syria. 


Imago  Pietatis 

FLANKED  BY  SaINTS, 

CIRCA  1428-1429. 

Fra  Angelico,  circa  1387-1455. 
Tempera  and  gold  leaf  on  panel. 

Italy.  The  Courtauld  Gallery,  London 
[CL  10  A,  B,  C].  In  an  altarpiece, 
of  which  this  was  the  predella,  the 
image  of  the  Crucifixion  formed  a 
link  to  the  bread  and  wine  on  the 
altar.  The  woman  saints  include  Mary 
Magdalene  and  several  virgin  martyrs. 
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Jesus,  the  Bridegroom  of  the  Soul 


Batter  my  heart,  three-person'd  Qod,  for  you 
As  yet  but  knock,  breathe,  shine,  and  seek  to  mend,- 
. . .Take  me  to  you,  imprison  me,  for  I, 

Except  you  enthrall  me,  never  shall  be  free. 
Nor  ever  chaste,  except  you  ravish  me. 

John  Donne,  Holy  Sonnet  XIV 


In  the  twelfth  century,  the  image  of  Christ 
as  Bridegroom  of  the  Soul  emerged, 
which  suggested  the  intimate  relation- 
ship between  the  devout  Christian  and 
Jesus.  Acceptance  of  Jesus  was  seen  as  an 
experience  which  would  purge  the  soul, 
fill  it  with  Christ  s love,  and  mystically 
unite  the  faithful  with  God. 


the  very  heart  of  the  deepest  human  yearnings. 
At  the  centre  of  this  image,  wherever  we  find 
it,  is  the  notion  that  Jesus,  far  from  being  an 
abstract  and  impersonal  deity,  unconnected  to 
human  affairs,  is  at  the  centre  of  the  human 
heart  illuminating  the  experience  of  the 
Beloved  in  the  dailiness  of  life. 


In  the  twelfth  century,  and  particularly  with 
the  impetus  of  the  Cistercian  monastic 
movement,  the  ancient  image  of  the  Lover  and 
the  Beloved  found  in  the  Song  of  Songs  in  the 
Hebrew  Bible  emerged  as  a way  of  understand- 
ing the  deeply  personal  relationship  between 
Christ  and  the  soul.  Christ  is  the  Bridegroom 
of  the  Soul.  Christ  woos  the  beloved  and  calls 
her  to  the  garden  of  loving  union.  The  rich 
cache  of  metaphors  of  romantic  love,  images 
that  speak  both  of  the  single  mindedness  of 
the  lover  for  the  beloved  and  of  the  yearning 
of  the  beloved  for  the  loved  one,  has  come  to 
characterize  the  heart  of  Christian  spiritual  life. 
However  it  came  upon  one,  however  one  was 
grasped  by  the  Lover,  the  experience  would 
chase  the  darkness  from  one’s  soul,  illuminate 
it  with  the  light  of  Christ’s  presence,  and 
vanquish  the  distance  between  God  and  the 
centre  of  one’s  being.  The  vision  of  Jesus  as 
Bridegroom  was  a way  of  speaking  about  the 
^ intimate  relationship  between  God,  the  Lover 
i of  the  World,  and  Creation.  It  was  a romantic 
iew  : ^ the  enduring  presence  of  Christ  as  a 
companion  united  to  his  treasure  at 


VOICE  OF  THE 
TWENTIETH  CENTURY 


Aimee  Semple 
McPherson 

1890-1944 

Canadian-born  evangelist  and  healer. 
Founded  very  successful  Foursquare 
Gospel  Movement  in  Los  Angeles  in  191 8. 


'‘Thou  beautiful  Bridegroom,  Thou 
Prince  of  Peace,  Thou  Pearl  of  Great 
Price,  Thou  Rose  of  Sharon  . . . Oh, 
Jesus,  to  think  that  I shall  live  with 
thee  forever  and  forever! . . . I shall  lean 
upon  Thine  arm,  rest  upon  Thy  bosom, 
sit  upon  Thy  Throne,  and  praise  Thee 
while  the  endless  ages  roll  ” 


Aimec  Semple  McPherson,  This  is  That:  Personal  Experiences,  Sermons,  and  Writings 
(Los  Angeles,  CA,  Echo  Park  Evangelistic  Association,  1923),  636. 
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Jesus,  the  Bridegroom  of  the  Soul 


Christ-mysticism 
OF  Bernard  of 
Clairvaux 

"...  the  reason  for  loving 
Qod  is  Qod  Himself,-  and 
the  measure  of  love  due  to 
Him  is  immeasurable  ...." 
Bernard  of  Clairvaux, 
On  Loving  God 


Saint  Bernard  of  Clairvaux 
(1090-1153)  embodied  the 
thought  and  pieties  of  his  age. 
He  entered  a monastery  at 
twenty-two  and  practiced  an 
asceticism  of  mind  and  body 
focused  on  the  love  of  Christ 
and  desire  for  union  with  the 
divine.  The  kiss  of  Jesus,  a 
kiss  of  infinite  compassion, 
enabled  believers  to  join  their 
nature  to  that  of  Jesus.  It 
invited  the  devout  into  the 
chamber  of  his  love,  a sacred 
space,  a bridal  chamber. 


The  Divine  Lover 
AND  THE  New 
Magdalene 

"On  this  later  day,  a 
woman  runs  to  grace  who 
earlier  ran  to  guilt.  In  the 
evening  she  seeks  Christ 
who  in  the  morning 
knew  she  had  lost  Adam 
. . . She  who  had  taken 
perfidy  from  paradise 
hastens  to  take  faith 
from  the  sepulchre...." 

Peter  Chrysologus, 

Sermon  on  Matthew  28:1 

Perhaps  the  most  dramatic 
image  of  the  Divine  Lover  is 
in  the  stories  of  Saints  Mary 
Magdalene  and  Mary  of  Egypt 
(5th  century).  Tradition  portrays 
them  led  by  Gods  love  from  a 
life  of  prostitution,  abuse,  and 
self-hatred  through  profound 
sorrow  and  repentance  culmi- 
nating in  holiness  and  a life  of 
loving  service  to  the  healing  of 
others.  These  icons  of  repen- 
tance and  models  of  the  spiritual 
journey  from  self-hatred  to 
divine  love  are  the  “New  Eve.” 


Precious  Ointment, 

1923. 

(above)  ]ohn  Copley,  1875-1950. 
Lithograph.  Scotland.  Scottish  National 
Gallery  of  Modern  Art  [GMA  245]. 
Mary  of  Magdalene  is  echoed  in  this 
novel  depiction  of  the  anointing  of 
Jesus  at  the  Last  Supper.  The  artist 
speaks  of  the  Incarnation  and  the 
recovery  of  Eden’s  purity  through  the 
use  of  the  pristine  human  form. 

Crucified  Christ, 
1960-1970. 

(right)  Vergour.  Sculpture  in  wood. 
Musde  de  la  civilisadon  [Si 992-03272]. 
Since  ancient  times,  the  figure  of 
Jesus,  crowned  with  thorns  and  dying 
has  been  called  the  Bridegroom. 
Through  taking  death  into  Himself, 
God  came  again  to  be  seen  as 
wedded  to  human  life. 
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Jesus,  the  Divine  and  human  Model 


"For  whoever  will  understand  the 
words  of  Christ  plainly  and  in  their 
full  savour  must  study  to  conform  all 
his  [or  her]  life  to  his  life." 


Thomas  a Kempis,  Imitation  of  Christ 


The  relationship  Saint  Francis  of  Assisi 
(1181/2-1226)  had  with  Jesus  was  so 
intimate  the  historical  and  cultural 
distance  between  the  two  lives  collapsed. 
Francis  became  the  champion  of  all  who 
felt  the  institutional  church  had  lost 
sight  of  the  true  purpose  of  a Christian 
life  - to  conform  to  Christ  s life. 


doing  have  taken  delight  in  God’s  Creation  and 
become  servants  of  the  most  bereft:  in  human 
society.  Thus,  though  he  did  not  intend  it, 
Francis  became  a model  for  all  those  who  have 
felt  disillusioned  with  the  Church  and  have 
sought  to  return  to  the  most  basic  teaching 
of  Christianity  - the  life  of  Christ. 


The  image  of  Jesus  as  the  Divine  and 

Human  Model  took  vivid  shape  in  one  of 
the  most  profound  stories  of  spiritual  compan- 
ionship, the  late  twelfth-century  story  of  Jesus 
and  Saint  Francis  of  Assisi.  The  relationship 
between  Francis  and  Christ  was  so  intimate 
that  their  existences  bled  into  one  another.  The 
Beloved  became  flesh  as  Francis  sought  not 
only  to  be  joined  to  Christ  in  spiritual  union, 
but  also  in  corporeal  union,  as  he  struggled  to 
conform  the  whole  of  his  life  to  that  of  Jesus. 
Following  Jesus,  Francis  abandoned  his  wealth, 
scorned  the  desires  of  the  ego,  and  lived  a life 
of  utter  simplicity.  Just  as  Francis  emulated 
Jesus  in  his  simplicity  of  life  and  suffering,  so 
too  did  he  follow  Jesus  in  his  love  for  God’s 
Creation.  After  centuries  in  which  the  Latin 
Church  worked  to  expel  nature  worship  from 
Europe,  Francis  ushered  in  a revivified  sense  of 
Creation  and  the  wonders  of  the  natural  world 
as  the  playground  of  God’s  grace.  Francis 
placed  into  sharp  relief  the  distance  between 
n:  minal  Christians  who  tried  to  accommodate 
teachings  in  much  of  their  lives  and 
>vho  have  “put  on  Christ”  and  in  so 


VOICE  OF  THE 
TWENTIETH  CENTURY 

Dorothy  Day 

1897-1980 

Social  activist  and  author. 

Convert  to  Catholicism. 

Co-founder  of  monthly 
Catholic  Worker  and 
Catholic  Worker  Movement. 

have  said,  sometimes  flippantly, 
that  the  mass  of  bourgeois  smug 
Christians  who  denied  Christ  in  His 
poor  made  me  turn  to  Communism, 
and  that  it  was  the  Communists  and 
working  with  them  that  made  me 
turn  to  God. ...” 

Dorothy  Day,  Dorothy  Day,  Selected  Writings:  By  Little  and  By  Little, 
edited  by  Robert  Ellsbcrg  (Maryknoll  NY:  Orbis  Books,  1992),  7. 
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Jesus,  the  Divine  and  human  Model 


A Double  Life:  Jesus 
AND  Saint  Francis 

"From  now  on,  let  no 
one  make  trouble  for  me,- 
for  I carry  the  marks 
of  Jesus  branded  on 
my  body." 

Qalatians  6:17 

No  single  incident  more 
dramatically  revealed  Saint 
Francis’  identification  with 
Christ  than  the  miraculous 
happenings  of  September 
1224.  Saint  Francis  remained 
in  solitude  for  forty  days. 

At  the  end  of  his  mountain 
retreat  he  was  overcome  by  a 
vision.  A seraph  appeared  and 
between  its  wings  he  beheld 
the  crucified  Christ.  The 
appearance  of  the  stigmata 
on  Saint  Francis’  body  speak 
of  the  profound  affinity  - 
of  body,  mind,  and  soul  - 
between  Francis  and  his 
Saviour. 


Saint  Catherine 
OF  Siena, 

MID  I7TH  CENTURY. 

(left)  Attributed  to  Francesco  Cairo, 
1607-1665.  Oil  on  canvas  mounted 
on  wood.  Italy.  Musee  du  Perigord 
[Inv.  B.I5].  The  stigmata  were  the 
sign  that  Catherine  asked  for  and 
received  during  her  vision.  She 
received  them  on  1 April  1375  in 
front  of  the  assembly  in  the  Chapel 
of  Santa  Christina  of  Pisa. 


Saint  Clare  with 
Monstrance, 

EARLY  i6tH  century. 

(above)  Sculpture  in  wood.  Private 
Collection.  Clare  was  so  moved  by 
the  preaching  of  Francis  of  Assisi  that 
she  left  the  family  home  to  join 
Francis.  Later  she  became  abbess  for 
a community  of  women  who  lived 
according  to  Francis’  monastic  rule. 


The  Holy  Family 


them  belongs 
Kingdom  of  Qod, 
Luke  18:15 


Saint  Francis 
had 

Nativity,  however,  only  after 
the  Reformation  were  many 
images  made  to  illustrate  all 
the  stages  of  Jesus’  life.  These 
included  stories  taken  from 
the  Bible,  such  as  “Jesus  befoi 
the  Doctors  in  the  Temple.” 
Thus,  the  infant  Jesus  has 
touched  many  hearts.  These 
images  portray  Jesus  as  the 
Divine  and  Fluman  Model 
and  unveil  the  mystery  of 
divine  grace  at  the  heart 
of  human  experience. 
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Jesus,  the  Universal  Man 


"Behold, 

I make  all  things  new." 

Revelation  21:5 


During  the  Renaissance,  Europeans 
explored  new  regions  of  the  world  and 
the  human  mind.  This  led  to  a burgeon- 
ing of  new  ideas  concerning  Jesus  and 
Christianity.  As  Renaissance  thinkers 
breathed  new  life  into  the  Gospels  by 
returning  to  the  Greek  New  Testament, 
they  felt  the  spiritually  redemptive 
message  of  Christ. 


philosophy  - so  colourful,  so  alive  - are 
testaments  to  the  adventurous  love  of  life  and 
discovery  that  characterized  the  age.  It  is  inter- 
esting to  consider  that  the  innovations  of  the  i 
Renaissance  were  not  radically  original  ere-  J 

ations,  but  were  rooted  in  a Greek  cultural  | 

and  intellectual  tradition  centuries  older  than  1 
the  Christian  tradition  itself  In  order  to  recover  J 
the  Vita  Nuova  of  the  present  and  particular 
world  in  which  they  lived,  Renaissance  thinkers 
returned  to  the  deep  cultural  sources  of  the  past. 


The  Renaissance  breathed  new  life  into 
European  civilization.  The  expansion  of 
the  human  landscape  through  the  European 
exploration  of  the  New  World  was  paralleled 
by  expansion  of  the  human  mind  and  spirit 
through  the  re-discovery  of  the  robust  litera- 
ture and  philosophy  of  the  ancient  Greeks. 

This  reinvigoration  of  European  intellectual 
and  cultural  life  gave  birth  to  fresh  ideas  con- 
cerning Jesus,  the  Christian  faith,  and  God’s 
Creation.  Jesus  became  the  symbol  of  Vita 
Nuova  (new  life)  and  Christians  throughout 
Europe  found  their  faith  and  the  natural  world 
was  suffused  with  the  renewed  radiance  of 
Christ’s  being.  The  great  Renaissance  artists 
began  to  paint  traditional  religious  subjects  in 
strikingly  new  ways  that  accented  the  individ- 
ual and  the  local  landscape.  Christian  thinkers 
engaged  sacred  scripture  with  a new  under- 
standing of  the  thought  and  language  of  the 
ancient  Greeks.  Individuals  everywhere  became 
\ increasingly  aware  of  the  wondrous  joys  of  the 
odd  that  were  offered  to  the  receptive  mind, 

: and  soul.  Renaissance  art,  literature,  and 


VOICE  OF  THE 
TWENTIETH  CENTURY 


Jean  Vanier 

1928-present 

Theologian  and  philosopher.  Ojficer  of  the 
Order  of  Canada.  Founder  of  FMhation 
Internationale  de  I’Arche,  dedicated  to  the 
spiritual  and  social  development  of  the 
physically  and  mentally  handicapped. 


“With  the  Word  becoming  flesh’" 
Jesus  makes  all  things  new.  The  Word 
became  flesh  precisely  to  be  close  to 
the  foolish  and  the  powerless,  to  the 
weak,  to  all  those  who  do  not  have 
the  inner  energy  or  power  to  walk  up 
the  mountain  of  holiness. 


Jean  Vanier, the  Gip  of  Love 
(London:  Hodder  and  Stoughton  Ltd., 1988),  146. 
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Jesus,  the  Universal  Man 


Jesus  and  the 
Restoration  of 
Human  Nature 

"What  else  is  the  philoso- 
phy of  Christ  which  He 
Himself  calls  a 'rebirth' 
[renascentia],  than  the 
restoration  of  [human] 
nature  to  the  original 
goodness  of  its  creation?" 

Erasmus  of  Rotterdam, 
Paracelsis 


In  Renaissance  culture  the 
revivification  of  a sense  of 
humanity’s  grandeur  tvas  partly 
inspired  by  a sense  that  the 
expansion  of  the  tvorld  and 
the  mind  tvas  restoring  human- 
ity to  its  original  state  of  -whole- 
ness. This  rediscovery  of  the 
human  world  as  the  location 
of  the  sacred  was  intimately 
linked  with  the  figure  of  Jesus, 
who  became  the  paradigmatic 
symbol  of  all  things  valuable 
in  the  mind  and  spirit  which 
were  now  being  recovered. 


The  Light  of  the 
World 

"Now,  when  Christ  enters 
any  human  heart,  he  bears 
with  him  a twofold  light: 
first  the  light  of  conscience, 
which  displays  past  sin, 
and  afterwards  the  light 
of  peace,  the  hope  of 
salvation." 

John  Ruskin 

Harking  back  to  the  Renais- 
sance, William  Holman  Hunt 
depicted  Jesus  in  an  orchard  at 
twilight  knocking  on  a door 
overgrown  by  weeds.  This  was 
meant  to  suggest  the  inaccessi- 
bility of  the  human  soul  to  the 
divine  call  in  a materialistic 
age.  Through  the  availability 
of  high-quality  prints,  this 
image  of  Jesus  as  the  “light  of 
the  world”  became  the  icon  of 
the  emerging  middle  class  — a 
personal  Saviour  unattached  to 
the  teachings  of  the  churches. 


Light  of  the  World, 
1851-1856. 

( top)  William  Holman  Hunt, 
1827-1910.  Poster.  England. 

The  Provincial  Museum  of  Alberta. 

© Felix  Rosenstiel’s  Widow  and  Son, 
Ltd.  London. 

Nativity,  1509-1511. 

Albrecht  Diirer,  1471-1528. 
Woodcut.  Germany.  Private  Collection. 
This  woodcut  from  Diirer  s “Small 
Passion”  epitomizes  his  participation 
in  the  spiritual  life  of  his  day  as  well  as 
his  artistic  and  technical  genius.  The 
image  is  both  powerful  and  serene. 


Christ  driving  the 
Money  Changers  from 
THE  Temple,  1635, 

IMPRESSION  LATE  I7TH  OR 
EARLY  i8tH  century. 

(above)  Rembrandt  van  Rijn, 
1606-1669.  Etching.  Netherlands. 
Christianson  Collection.  Like  the  fiery 
prophets  of  the  Hebrew  Bible,  Jesus 
angrily  denounces  the  avariciousness 
that  prevented  the  poor  from  coming 
to  the  Temple. 
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Jesus,  the  Mirror  of  the  Eternal 


"Jesus  was  the  'Mirror  of  the 
fatherly  heart  [of  Qod], 
apart  from  whom  we  see  nothing 
but  a wrathful  and  terrible  judge'." 

Martin  Luther,  Large  Catechism 


The  Reformation  initiated  arguably  the 
most  significant  intellectual  and  cultural 
debate  in  western  civilization.  It  often 
focused  on  Jesus’  relation  to  the  classical 
triad  of  Beauty,  Truth,  and  Goodness. 
While  most  thinkers  saw  in  Jesus  the 
reflection  of  spiritual  and  intellectual 
Truth,  there  was  little  consensus  on 
Beauty  and  Goodness. 

When  Martin  Luther  nailed  his  95  Theses 
to  the  church  door  in  Wittenburg  and 
later  refused  to  recant  his  criticisms  of  the 
Catholic  Church,  of  which  he  sought  to  be  a 
loyal  servant,  he  initiated  what  is  arguably  the 
most  significant  intellectual  and  cultural  debate 
in  western  civilization,  v^lthough  Luther  did 
not  intend  to  cleave  the  church,  his  ideas  spread 
rapidly.  At  the  heart  of  the  Reformation  were 
questions  about  Jesus  and  his  relationship  to 
the  classical  triad  of  the  Good,  the  True,  and 
the  Beautiful,  represented  in  human  terms 
respectively  by  the  political,  the  intellectual 
and  spiritual,  and  the  aesthetic.  While  there 
was  little  disagreement  about  Jesus  as  a reflec- 
tion of  Truth,  reformers  were  divided  over  the 
meaning  of  Christ  as  a reflection  of  Goodness 
and  Beauty.  Luther  believed  that  Jesus’ 
kingdom  was  not  of  this  world  and  that  one’s 
I duties  as  a citizen  and  as  a Christian  were 
I separate.  The  other  giant  of  the  Reformation, 
nn  Calvin,  believed  that  the  ideal  state  was 
in  which  faith  and  politics  were  inextrica- 
' nked.  They  disagreed  about  the  aesthetic 


dimensions  of  Christianity  as  well:  Luther 
asserted  that  art  should  be  used  to  praise  God, 
while  Galvin  feared  the  dangerous,  potentially 
idolatrous,  implications  of  Christian  art.  The 
Reformation  changed  the  world  by  injecting 
into  it  new  notions  of  the  individual,  of  the 
authority  of  all  that  is  taken  as  scripture  free  of 
the  constraints  of  tradition  and  of  the  distinct 
spheres  of  religious  life  and  secular  authority. 


VOICE  OF  THE 
TWENTIETH  CENTURY 

G.  K.  Chesterton 

1874-1936 


Poet,  novelist,  playwright,  and  social 
theorist.  After  conversion  to  Catholicism, 
wrote  mainly  on  religious  topics. 


[The  saint]  will  generally  he  found 
restoring  the  world  to  sanity  by 
exaggerating  whatever  the  world 
neglects  ...he  is  not  what  the  people 
want,  but  rather  what  the  people 

need Therefore  it  is  the  paradox 

of  history  that  each  generation  is 
converted  by  the  saint  that 
contradicts  it  most. 


G.K.  Chesterton,  in  First  Thinp:  A Monthly  Journal  ofRelipon  and  Public  Life 
101  (March  2000),  23. 
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Jesus,  the  Mirror  of  the  Eternal 


Jesus,  the  Mirror  in 
THE  Reformation 

"...  and  they  came  and 
said  to  him.  Teacher,  . . . 
is  it  lawful  to  pay  taxes  to 
the  emperor  or  not?'... 
Jesus  said  to  them,  'Qive 
to  the  emperor  the  things 
that  are  the  emperor's, 
and  to  Qod  the  things 
that  are  Qod's'." 

Mark  12:14,  17 

The  massive  re-ordering  of 
ideas,  institutions,  and  civil 
society  that  constituted  the 
Protestant  Reformation  found 
its  most  powerful  exponent  in 
Martin  Luther.  Disgusted  by 
the  decadence  of  the  Catholic 
Church,  Luther  called  for 
reforms  based  upon  the  exam- 
ple of  Jesus,  Mirror  of  the 
Eternal.  Luther  believed  there 
should  be  separation  of  one’s 
principles  as  a Christian  and 
one’s  duties  as  a citizen.  He 
also  believed  the  arts  should 
be  used  to  praise  God. 

Jesus,  the  Mirror  in 
THE  Catholic  World 

"...  in  Jesus  Christ,  as  in 
a deep  well,  as  in  a vast 
ocean,  we  find  a treasure 
of  Being." 

Luis  de  Leon, 

Names  of  Christ,  1 583 

In  the  sixteenth  century,  Jesus 
was  the  transforming  presence 
in  the  religious  and  cultural 
revival  of  both  the  Catholic 
Reformation  and  the  Protes- 
tant Reformation.  It  was 
through  seeing  oneself  in  Jesus, 
argued  Luis  de  Leon,  Saint 
John  of  the  Cross,  and  others, 
that  the  purpose  and  fulfillment 
of  human  life  was  glimpsed. 
The  resolution  of  the  tension 
between  the  knowledge  of 
God  and  the  love  of  God  was 
found  in  Jesus,  the  Mirror  of 
the  Eternal. 


Washing  Peter’s  Feet 
(1922). 

(above)  Sir  Stanley  Spencer,  1891- 
1959.  Oil  on  panel.  England. 

Tullie  House  Museum  and  Art 
Gallery  [CALMG:1936.56.1].  As  a 
product  of  Spencer’s  experience  of 
the  horrors  of  World  War  I and  his 
inclination  to  clothe  the  religious  in 
homely  attire,  this  image  still  speaks 
of  the  bonds  Jesus  has  with  humanity. 

Expulsion  from  the 
Garden  of  Eden,  1869. 

(left)  Ford  Madox  Brown,  1821-1893. 
Pencil,  ink,  chalk,  and  wash.  England. 
Beaverbrook  Art  Gallery  [1990.10]. 
Brown  drew  upon  his  ability  to  create 
dramatic  scenes  for  this  stained-glass 
window  design.  Adam  and  Eve 
display  the  effects  of  The  Fall,  with 
the  Tree  of  Life  in  the  background. 

Jesus  with  Five  Wounds 

ADORED  AND  MOURNED 

BY  AN  Angel,  circa  1890. 

(below)  Sister  Anastasia  de  la 
Visitation.  Antependium.  France. 
Musee  des  Pionniers  et  des 
Chanoinesses.  Catholic  piety  has 
glimpsed  in  the  Passion  and  death 
of  Jesus  both  the  meaning  of  human 
suffering  and  the  triumph  of  the 
Eternal  over  the  bondage  of  death. 
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Jesus,  Prince  of  Peace 


Either  we  serve  the  Unconditional 
Or  some  Hitlerian  monster  will  supply 
An  iron  convention  to  do  evil  by. 

W.H.  Auden,  "Christmas  1940" 


History  is  filled  with  atrocities  and  some 
use  the  name  of  Jesus  to  justify  them,  for 
example  the  Crusades,  pogroms  against 
the  Jews,  and  strife  in  Northern  Ireland. 
Christian  thinkers  throughout  twenty 
centuries  have  confronted  this  profound 
existential  crisis.  Did  Jesus  come  to  bring 
a message  of  love  or  a sword? 

It  is  a woeful  reality  that  the  history  of 
Christianity,  so  intellectually  rich  and  spiritu- 
ally deep,  includes  in  its  legacy  the  taint  of  igno- 
rance, hatred,  and  bloodshed.  There  have  been 
the  horrors  of  the  Crusades,  with  their  effect  on 
both  Orthodox  Christian  and  Muslim  commu- 
nities, the  periodic  eruptions  of  anti-Semitism, 
and  the  occasionally  bloody  mixture  of 
Christian  faith  with  political  and  territorial 
ambitions.  Many  who  claimed  the  Prince  of 
Peace  as  Saviour  slaughtered  other  Christians 
and  both  sides  claimed  Gods  divine  authority 
to  do  so.  There  were  a number  of  Christs  fol- 
lowers who  asked:  Is  this  what  was  taught  by  the 
best  of  Teachers?  Had  Jesus  come  not  to  bring 
peace,  but  a sword?  A proliferation  of  new 
Christian  movements  during  this  period  called 
upon  the  vision  of  Jesus  as  the  Prince  of  Peace 
in  order  to  re-emphasize  the  need  to  follow  the 
counsels  of  Jesus  absolutely  and  to  reject 
unequivocally  the  path  of  violence.  The  image 
of  Jesus  as  the  Prince  of  Peace  has  inspired  many 
who  have  sought  to  establish  a peaceable  world 
which,  in  the  words  of  the  prophet  Isaiah,  the 
i of  the  world  “shall  beat  their  swords 


into  plowshares,  and  their  spears  into  pruning 
hooks;  nation  shall  not  lift;  up  sword  against 
nation,  neither  shall  they  learn  war  any  more” 
(Isaiah  2:4).  As  we  leave  the  bloodiest  century  in 
human  history  and  enter  the  third  millennium, 
Christians  and  others  alike  confront  the  complex 
and  often  contradictory  problems  of  establishing 
a peaceful  world. 


''The  discoverer  of  the  role  of 
forgiveness  in  the  realm  of  human 
affairs  was  Jesus  of  Nazareth  . . . 

It  is  decisive  in  our  context  that 
Jesus  maintains  [that  forgiveness]  . . . 
must  be  mobilized  by  men  toward 
each  other  before  they  can  hope  to  be 
forgiven  by  God  also. '' 

Hannah  Arendt,  The  Human  Condition 
(Chicago:  University  of  Chicago  Press,  1958),  238-239. 


VOICE  OF  THE 
TWENTIETH  CENTURY 


Hannah  Arendt 

1906-1975 

Political  and  social  theorist. 

Exile  from  Nazi  Germany.  Academic. 
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Jesus,  Prince  of  Peace 


“Yieldedness,”  One’s 
Life  for  Peace 

"...  I say  unto  you, 
do  not  resist  an  evildoer. 
But  if  anyone  strikes  you 
on  the  right  cheek, 
turn  the  other  also...." 

Matthew  5:39-40 

In  the  “Radical  Reformation” 
of  the  sixteenth  and  seven- 
teenth centuries,  Anabaptists 
were  perhaps  the  most  radical 
group.  They  asserted  that 
proper  Christian  discipleship 
demanded  a total  “yielded- 
ness” to  the  message  and  will 
of  Christ,  which  necessarily 
implied  rejection  of  all  forms 
of  violence.  Beginning  in 
1525,  Anabaptists  across 
Europe  began  to  be  martyred 
for  these  views.  The  irony  is 
morbid  - the  sixteenth-centu- 
ry groups  who  believed  most 
ardently  in  peace  were  often 
the  most  brutally  persecuted. 


•A  & SJEM^X  BE  ^ ZIA  Q ZrjER  S d X o ridre^f 
A.  ^ui-  jjrccZie 


Quakers,  Friendship, 

AND  Peace 

". . .so  it  is  strange  that 
men,  made  after  the  image 
of  Qod,  should  have  so 
much  degenerated,  that 
they  rather  bear  the  image 
and  nature  of  roaring  lions 
. . . and  raging  boars,  than 
of  rational  creatures 
imbued  with  reason." 

Robert  Barclay,  Apology 

In  the  crucible  of  rapid  change 
and  social  upheaval  that  char- 
acterized seventeenth-century 
England,  George  Fox  (1624- 
1691),  the  founder  and  charis- 
matic leader  of  the  Quakers, 
boldly  asserted  that  members 
of  the  Society  of  Friends  would 
not  participate  in  warfare 
because  it  was  an  act  outside 
the  perfection  that  Christ 
demanded  of  his  followers. 

The  Quaker  spirit  of  pacifism 
and  friendship  was  carried  to 
America  where  it  was  mani- 
fested in  equable  relations 
with  the  native  peoples. 


Quaker  Meeting  in 
London:  A Woman 
Speaks,  circa  1736. 

(top)  Bernard  Picart,  1673-1733. 
Engraving.  France.  The  Provincial 
Museum  of  Alberta.  In  a Meeting  for 
Worship,  eighteenth-century  Quakers 
waited  in  quietness  for  the  guidance  of 
the  Holy  Spirit  before  speaking.  One 
of  the  Quakers  controversial  beliefs 
was  that  ministry  came  through 
women  as  well  as  men. 


Spiritual  Maze  with 
FOUR  Wells  of  Grace, 
1785. 

(above)  Attributed  to  Henrich  Otto. 
Watercolour  on  printed  form  on  laid 
paper.  Southeastern  Pennsylvania. 

Rare  Book  Department,  The  Free 
Library  of  Pennsylvania  [FLP  1057]. 
The  text;  “When  I heard  these  words, 

I went  on  with  joy. . . When  I compre- 
hended this,  I had  hope  of  being  set 
straight...  Now  I have  hopes  of 
coming  to  the  right  path  and  way  ....” 
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Jesus,  the  Teacher  of  Common  Sense 


"This  most  beautiful  system  of  the  sum  planets, 
and  comets  was  not  to  be  attributed  to  some  blind 
metaphysical  necessity,  but  could  only  proceed 
from  the  counsel  and  dominion  of  an  intelligent 
and  powerful  Being,  who  governs  all  things...." 

Isaac  Newton,  Mathematical  Principles  of  Natural  Philosophy 


Enlightenment  thinkers  like  Voltaire 
and  Diderot  staged  an  assault  upon 
Christianity.  They  savagely  criticized  the 
irrationality  that  characterized  portions 
of  the  Christian  worldview.  Philosophers 
then  dissected  the  New  Testament  and 
pored  over  historical  documents  to 
discover  the  “true  Jesus.”  For  them, 
Jesus’  teachings  had  authority  because 
they  were  intrinsically  worthwhile. 


During  the  Enlightenment,  European 

thinkers  began  to  question  the  Christian 
worldview  that  had  been  the  heart  of  the  con- 
tinent for  centuries.  For  most  Enlightenment 
thinkers,  the  clarion  call  for  the  age  was 
Immanuel  Kant’s  imperative  — Sapere  Aude 
(Dare  to  know).  Dare  to  know,  dare  to  think 
for  yourself,  dare  to  reject  those  beliefs  that 
seem  incompatible  with  experience.  Above  all, 
dare  to  use  the  new  understanding  of  reason  to 
explore  and  think  about  your  world.  This  dra- 
matic challenge  to  the  authority  of  the  Church 
and  the  Christian  tradition  in  Europe  was 
accompanied  by  a new  conception  of  the 
human  being.  Enlightenment  thinkers  tended 
to  see  humans  primarily  as  creatures  of  reason, 
as  individuals  endowed  with  the  capacity  to 
grasp  the  whole  of  their  experience  and  the 
§ world  through  the  instrument  of  reason.  Not 
s surprisingly,  this  changed  conception  came, 

-ot  solely  from  the  secular  Philosophes  but  also 
‘om  within  churches  and  led  to  a new  under- 


standing of  Jesus  as  the  Teacher  of  Common 
Sense.  This  vision  of  Jesus  saw  him  not  as 
some  supernatural  being  descended  from  the 
heavens  or  as  the  Incarnation  of  God,  but  as  a 
man  of  exceedingly  sharp  intellect.  Jesus  w^as  a 
teacher,  a moral  instructor,  and  his  teachings 
had  validity  not  because  they  were  a revelation 
of  God  to  human  beings,  but  because  they  were 
a rational  guide  for  thought  and  behaviour. 


VOICE  OF  THE 
TWENTIETH  CENTURY 


Northrop  Frye 

1912-1991 


Professor  and  editor.  Internationally 
recognized  literary  critic.  Companion 
of  the  Order  of  Canada.  Ordained  in 
United  Church  of  Canada. 


“The  Gospels  give  us  the  life  of  Jesus  in 
the  form  of  myth  . . . Myth  is  neither 
historical  nor  anti-historical:  it  is 
counter-historical.  Jesus  is  presented . . . 
as  a figure  who  drops  into  history  fom 
another  dimension  of  reality,  and 
thereby  shows  what  the  limitations 
of  the  historical  perspective  are.  ” 


Northrop  Frye,  The  Double  Vision:  Language  and  Meaning  in  Religii 
(Toronto:  United  Church  Publishing  House.  1991),  1 6. 
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Jesus,  the  Teacher  of  Common  Sense 


Jesus  and  Socrates 
Compared 

"This  is  the  Spirit  of  truth, 
whom  neither  sees  him 
nor  knows  him.  You 
know  him,  because  he 
abides  with  you,  and  he 
will  be  in  you." 

John  14:17 

Jesus  and  Socrates  both  lived 
simply,  were  esteemed  as  excel- 
lent teachers,  were  regarded 
as  traitors,  and  were  executed 
for  their  beliefs.  For  some 
Enlightenment  thinkers,  the 
philosophy  of  Socrates  was  as 
liberating  — as  salvific  - as  the 
religion  of  Jesus.  Others 
argued  that  Socrates’  thought 
was  beautiful,  but  Jesus’  ideas 
and  life  were  the  very  embodi- 
ment of  God  on  this  earth. 
Christian  intellectuals  have 
often  noted  that  they  were 
students  of  Socrates  and 
disciples  of  Jesus. 


The  Rights  of  Man 

"It  is  not  enough  to  have 
overturned  the  throne,-  our 
concern  is  to  erect  upon 
its  remains  holy  Equality 
and  the  sacred  Rights 
of  Man." 

Robespierre,  Lettres  a 

ses  commettants,  1792 

The  French  Revolution  of 
1789  dissolved  the  monarchy, 
disestablished  the  Church, 
and  proclaimed  the  advent  of 
liberty,  equality,  and  fraternity 
guaranteed  by  constitutional 
government.  It  was  a watershed 
for  the  development  of  liberal 
democracy.  Yet  while  it  depos- 
ed the  traditional  Christian 
establishment,  it  opened  the 
way  for  worship  of  collective 
human  power  with  its 
ambiguous  view  of  individual 
rights  and  national  aspirations. 
This  struggle  to  hold  these 
competing  values  together  still 
dominates  our  political  life. 


Rich  Robinson,  Baron 
Robert,  Lord  Primate 
OF  All  Ireland  (obverse) ! 
Observatory  (reverse), 
1789. 

(lefi)  Medallion.  Ireland.  Collection 
T.  Cheesman.  Richard  Robinson 
(1709-1794),  Lord  Archbishop  of 
Armagh  and  Primate  of  All  Ireland 
(1765-1794),  was  an  important 
supporter  of  the  development  of 
modern  astronomy  and  founded 
Armagh  Observatory  in  1790. 

Death  of  Socrates,  1762. 

(below)  Jacques-Philippe-Joseph  de 
Saint-Quentin,  1738-circa  1780. 

Oil  on  canvas.  France,  ficole  nationale 
superieure  des  Beaux-Arts,  Paris 
[PRP  10].  Socrates  and  Jesus  served 
as  tap-roots  of  Western  culture, 
buried  deep  in  the  soil  of  Athens 
and  Jerusalem.  Both  encouraged  self 
knowledge  and  were  magnificent 
teachers.  Both  were  sentenced  for 
their  teaching  and  executed. 
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Jesus,  the  Poet  of  the  Spirit 


"The  truly  divine  element  [in  Jesus]  is  the 
glorious  clearness  to  which  the  great  idea  he  came 
to  exhibit  attained  in  his  soul:  that  all  that  is 
finite  requires  a higher  mediation  to  be 
in  accord  with  the  Deity 

Friedrich  Schleiermacher,  On  Religion:  Speeches  to  its  Cultured  Despisers 


In  the  eighteenth  and  nineteenth 
centuries,  Europeans  attempted  to 
liberate  Jesus  from  the  prison  of  reason 
Enlightenment  thinkers  had  erected. 

The  Romantics  saw  Jesus  as  the  locus  of 
the  vital  relationship  between  human 
nature  and  nature,  the  conscious  mind 
and  unconscious  intuition.  This  Jesus 
was  the  artistic  impulse  made  flesh. 

In  the  eighteenth  and  nineteenth  centuries, 
the  image  of  Jesus  as  the  Teacher  of  Common 
Sense  was  challenged  by  poets,  painters,  and 
intellectuals  of  the  human  spirit.  They  saw  in 
the  Gospel  accounts  of  Jesus’  life,  teaching,  and 
actions  — whether  miracles,  parables,  his  rich 
repartee  or  simple  touching  of  the  estranged 
person  — a rich  symbolism  and  creative  flair. 

To  the  artists  and  philosophers  of  this  period, 
the  suggestion  that  Jesus  was  little  more  than  a 
moral  teacher  seemed  preposterous.  Many  of  the 
Romantic  poets,  artists,  philosophers,  and  the- 
ologians sought  to  free  Jesus  from  the  prison  of 
reason  and  restore  to  Jesus,  and  through  him  to 
our  understanding  of  human  nature,  the  miracle 
and  mystery  of  being.  This  new  image  of  Jesus 
envisioned  him  as  the  Poet  of  the  Spirit.  Jesus 
embodied  the  creativity  which  knits  together 
all  the  threads  of  the  human  soul.  He  was  the 
Muse  who  inspired  poets  and  painters,  the  artistic 
impulse  made  flesh.  Jesus  wove  together  the 
I conscious  mind  and  the  unconscious  intuition, 
the  depth  of  the  self  and  the  wonder  of  the 
world,  the  human  being  and  the  glory  of  the 


natural  world.  When  we  consider  the  remark- 
able tradition  of  Christian  artists  — from  the 
unnamed  women  artists  of  the  early  Church  to 
Phoebe  Anna  Traquair,  from  Gregory  of  Nyssa 
to  Dante  and  William  Blake,  from  Hildegard 
von  Bingen  to  Bach  and  Lina  Sandel,  to  name 
just  a few  — we  also  ponder  the  depth  and  range 
of  the  human  spirit’s  engagement  with  what  in 
the  nineteenth  century  came  to  be  called  the 
Poet  of  the  Spirit. 

VOICE  OF  THE 
TWENTIETH  CENTURY 

Anna  Akhmatova 

1889-1966 

Born  in  Odessa,  she  studied  in 
Kiev  before  moving  to  St  Petersburg. 
Prolific  poet  officially  silenced  several 
times  by  Soviet  government. 

Anno  Domini  (1922) 

To  earthly  solace,  heart,  he  not  a prey. 

To  wife  and  home  do  not  attach  yourself. 
Take  the  bread  out  of  your  child’s  mouth. 
And  to  a stranger  give  the  bread  away. 
Become  the  humblest  servant  to  the  man 
Who  was  your  blackest  enemy,.. . 

And  do  not  ask  God  for  anything. 

Anna  Akhmatova,  Way  Of  All  The  Earth,  translated  by  D.M.  Thomas 
(Athens  OH:  Ohio  University  Press,  1979),  54. 
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Jesus,  the  Poet  of  the  Spirit 


The  Complaint  and  the 
Consolation,  or.  Night 
Thoughts  by  Edward 
Young,  1797. 

(left)  William  Blake,  illustrator,  1757- 
1827).  Watercolours  and  engravings. 
England.  Peel  Special  Collections 
Library,  University  of  Alberta. 

Blake’s  537  watercolour  designs  and 
43  engravings  for  this  poem  were  his 
largest  pictorial  work.  Young’s  imagery, 
transformed  by  Blake’s  visionary 
imagination,  shine  as  an  illuminated 
serial  fresco  of  irony,  comedy,  and 
prophecy. 

The  Four  Gospels  of 
THE  Lord  Jesus  Christ, 

ACCORDING  TO  THE 

Authorized  Version  of 
King  James  1, 1931. 

(above)  Eric  Gill,  illustrator,  1882-1940. 
Engravings.  England.  Peel  Special 
Collections  Libraty,  University  of 


Alberta.  Gill  was  a ctaftsman, 
engraver,  type  designer,  sculptor, 
philosopher,  convert  to  Catholicism, 
and  poet  of  the  spirit.  His  most 
famous  type,  Perpetua,  named  for 
the  second  century  martyr,  is  used 
in  this  book. 

Jesus  and  Inquisitor, 
Encounter,  circa  1942. 

(below)  Fritz  Eichenberg,  1901-1990. 
Sketch.  United  States  of  America. 

Yale  University  Library,  Arts  of  the 
Book  Collection.  © Ftitz  Eichenberg 
Trust/VAGA/SODART  2000. 

The  encounter  between  the  tadiant 
Christ  and  the  feeble  Grand  Inquisitor 
expresses  the  sharp  contrast  between 
the  mystery  and  profound  meaning 
of  Jesus  and  the  occasional  defilement 
and  degradation  of  his  spirit  in 
those  who  claim  his  name. 


The  Everlasting 

Gospel 

Jesus  and  his  Apostles 
and  his  Disciples  were  all 
Artists  . . . The  Old  and 
New  Testaments  are  the 
Qreat  Code  of  Art.  Art  is 
the  Tree  of  Life.  QOD  is 
Jesus.  Science  is  the  Tree 
of  Death. 

William  Blake, 

The  Laocoon 

William  Blake  criticized  the 
Enlightenment  understanding 
of  Jesus.  In  The  Everlasting 
Gospel,  Blake  presents  Jesus 
not  as  a moral  theorizer  or  a 
prodigious  philosopher,  but  as 
the  very  embodiment  of  the 
“poetic,”  as  a supremely  cre- 
ative being  above  rigid  dogma, 
harsh  logic,  and  morality.  Jesus 
explodes  from  the  pages  of 
Blake’s  poetry  with  his  fierce 
apocalyptic  view.  For  Blake, 
Jesus  becomes  a symbol  of 
being,  of  the  vital  and  non- 
dualistic  relationship  between 
divinity  and  humanity. 


Dostoevsky  and  the 

Raising  of  Lazarus 

"...  Martha,  the  sister 
of  the  dead  man,  said  to 
him,  'Lord,  already  there 
is  a stench  because  he  has 
been  dead  four  days.'  ... 
Uesus]  cried  with  a loud 
voice,  'Lazarus,  come 
out!'  The  dead  man 
came  out ...." 

John  11:39,  43-44 

Whereas  Enlightenment 
thinkers  had  tended  to  dis- 
count miracles,  many 
Romantic  and  post-Romantic 
artists  saw  them  as  a truth 
with  profound  significance. 
This  is  forcibly  expressed  in 
Crime  and  Punishment  when 
Sonia  reads  to  Raskolnikov  the 
tale  of  Jesus  raising  Lazarus 
from  the  dead.  The  story  of 
Lazarus’  resurrection  leads 
Raskolnikov  to  the  possibility 
of  cleansing  and  rebirth,  a 
restoration  of  his  spirit  and  a 
new  joy  in  the  world,  from 
which  he  has  been  estranged. 
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Jesus  the  Liberator 


"Man  is  born  free, 
and  he  is  everywhere 
in  chains." 

Jean-Jacques  Rousseau, 

The  Social  Contract 


In  the  nineteenth  and  twentieth  centuries 
the  explanation  of  Jesus’  Crucifixion 
was  that  Jesus  had  become  Incarnate  to 
free  anyone  trapped  in  bondage,  to  give 
humanity  back  its  dignity.  The  vision  of 
Christ  as  Liberator  still  resounds  in  the 
clarion  call  of  the  American  civil  rights 
movement,  “Let  freedom  ring.” 

There  was  something  in  the  glowing  images 
of  Christ  presented  by  Enlightenment 
thinkers  and  Romantic  poets  that  struck  some 
people  in  the  nineteenth  and  twentieth  centuries 
as  incongruous.  If  Jesus’  true  significance  was 
as  a paragon  of  rational  discourse  or  an  artistic 
genius,  why  had  he  been  crucified  as  a com- 
mon criminal?  Why  had  such  an  eminently 
appealing  figure  been  flogged,  mocked,  and 
finally  nailed  to  a cross?  One  of  the  remarkable 
and  compelling  responses  to  these  questions 
was  the  image  of  Jesus,  the  Liberator.  Jesus  had 
driven  the  money-changers  out  of  the  temple. 
Throughout  the  Gospels  we  see  him  consis- 
tently siding  with  the  dispossessed,  alienated, 
and  estranged  - tax  collectors,  prostitutes,  lep- 
ers, and  the  rich  young  ruler.  In  the  nineteenth 
and  twentieth  centuries  thinkers  both  inside 
and  outside  the  Church  drew  into  the  fore- 
ground of  consideration  the  ancient  teaching 
which  saw  Jesus  as  a healer  endeavouring  to 
release  women  and  men  from  all  forms  of 
bondage  — mental,  spiritual,  physical,  social, 
i and  political.  He  responded  with  blessings  to 
I all  who  sought  him  out.  His  blessing  affirmed 


the  dignity  of  the  person  and  the  struggle  to 
become  whole.  Like  few  others  in  the  history 
of  human  compassion  Jesus  affirmed  human 
dignity  free  of  regard  for  one’s  station  in  life, 
one’s  religious  position  or  how  one  was  viewed 
by  society.  It  is  the  liberty  Jesus  seemed  to 
embody  that  eventually  ran  afoul  of  political 
and  social  institutions  and  led  to  his  execution. 


VOICE  OF  THE 
TWENTIETH  CENTURY 

Dorothy  Sayers 

1893-1957 

Author.  Christian  apologist. 

'‘Perhaps  it  is  no  wonder  that  the 
women  were  first  at  the  Cradle  and 
last  at  the  Cross.  They  had  never 
known  a man  . . . who  took  their 
questions  and  arguments  seriously; 
who  never  mapped  out  their  sphere 
for  them  . . . who  took  them  as  he 
found  them  and  was  completely 
unself-conscious.  ” 

Dorothy  Sayers,  Unpopular  Opinions 
(London:  V.  Gollancz,  1951),  121-122. 
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Amazing  Grace 
Aboard  the  Slave 
Ship 

"John  Newton,  Clerk, 
once  an  infidel  and  liber- 
tine . . . was,  by  the  rich 
mercy  of  our  Lord  and 
Saviour  Jesus  Christ, 
preserved,  restored,  par- 
doned, and  appointed  to 
preach  the  faith  he  had 
long  laboured  to  destroy." 
Inscription  on  John 
Newton's  Tombstone 

On  10  May  1748,  as  his  ship 
was  tossed  about,  John  Newton 
implored  God  for  deliverance 
from  the  storm.  That  deliver- 
ance profoundly  affected  his 
life.  Once  a commander  of  a 
slave  ship,  Newton  dedicated 
his  life  to  the  abolitionist  move- 
ment. In  1807,  shortly  before 
his  death,  the  English  govern- 
ment formally  ended  the  prac- 
tice of  slave  trading.  Newton’s 
passage  from  darkness  to  light 
has  been  immortalized  in  the 
lines  of  his  most  famous  hymn, 
“Amazing  Grace.” 


Jesus,  Liberator 
OF  Slaves 

"...  one  day  the  South 
will  know  that  when  the 
disinherited  children  of 
Qod  sat  down  at  lunch 
counters,  they  were  in  fact 
standing  up  for  what  is 
best  in  the  American  dream 
and  for  the  most  sacred 
values  in  our  Judeo- 
Christian  heritage  ..." 

Martin  Luther  King,  Jr, 
Letter  from  the 
Birmingham  Jail 

Martin  Luther  King,  Jr 
(1929-1968)  was  inspired  by  a 
vision  of  radical  obedience  to 
Ghrist  and  discipleship.  King 
found  in  Holy  Scripture,  espe- 
cially the  Sermon  on  the  Mount, 
the  supreme  expression  of  love 
for  one’s  brothers  and  sisters 
which  transcends  violence  and 


Jesus  the  Liberator 


hatred.  This  love  was  embodied 
in  the  practice  of  non-violent 
resistance.  The  price  of  King’s 
discipleship  was  high.  He  was 
assassinated,  but  his  vision  of 
freedom  and  equality  for  all 
peoples  lives  on. 

Gandhi’s  Jesus 

"When  I read  the  Sermon 
on  the  Mount,  especially 
such  passages  as  'Resist 
not  evil,'  I was  simply 
over-joyed.  . . . The  gentle 
figure  of  Christ,  so  patient, 
so  kind,  so  loving,  so  full 
of  forgiveness  . . . was  a 
beautiful  example,  I 
thought,  of  the  perfect  man." 

Mohandas  Qandhi 


Leo  Tolstoy  wrote  a letter 
asserting  his  belief  in  “the 
teaching  of  love,”  which  he 
found  most  completely  em- 
bodied in  the  message  of 
Ghrist.  The  recipient  of  the 
letter  was  Gandhi,  and  the 
idea  became  reality  in  Gandhi’s 
campaign  of  non-violence  to 
oppose  British  rule  in  India. 
Inspired  by  the  Sermon  on  the 
Mount,  in  particular,  Gandhi 
used  the  most  radical  of  tools 
- non-aggression  - to  stymie 
and  ultimately  overthrow  the 
system  of  British  colonial  rule. 


Gandhi  in  Prison. 

(above)  Photograph.  India.  Gandhi 
Memorial  Museum,  Madurai,  India. 
Mohandas  Gandhi  spent  twenty  years 
in  Africa  where  he  worked  against 
racial  prejudice  before  he  returned  to 
India  to  lead  the  movement  for  civil 
disobedience  which  culminated  in  the 
end  of  British  colonial  rule.  He  was 
jailed  for  conspiracy  on  a number  of 
occasions  and  was  assassinated  in 
Delhi  on  30  January  1948. 


SIAVB  BtkRK 


CANADIAN  “YnC. 


Show  SoLiDARNO^fc  with 
Polish  People,  1981. 

(above)  E.  Ghruscicki.  Poster.  Poland. 
Gollection  Lillian  Petroff.  Portraying  the 
events  of  the  anticommunist  struck  in 
Poland  through  such  Ghristian  symbol- 
ism as  crosses,  anchors,  and  radiant  light 
illustrates  the  moral  authority  the 
Gatholic  Ghurch  retained  throughout 
those  dark  days. 


Africans  of  the  Slave 

Bark  “Wildfire”  Brought 
INTO  Key  West  on 
April  30,  i860. 

(above)  Woodcut  from  daguerreotype 
in  Harper’s  Weekly:  A Journal  of 
Civilization,  2 June  1860.  United 
States  of  America.  University  of 
Aberta  Library.  The  ship  left  Africa 
with  600  slaves,  90  of  whom  died  on 
the  voyage.  Many  abolitionists 
believed  the  inherent  dignity  of  people 
made  in  the  likeness  of  God  necessi- 
tated the  end  of  American  slavery. 

John  Brown  remained  a 

FULL  WINTER  IN  CANADA, 

DRILLING  Negroes  for 

HIS  COMING  RAID  ON 

Harpers  Ferry, 
series  “Legend  of  John 
Brown,  ” 1977. 

(irOTZreJ  Jacob  Lawrence,  1917-2000. 
Screenprint  on  wove  paper.  United 
States  of  America.  Courtesy  of  the 
Artist  and  The  Detroit  Institute  of 
Arts,  Founders  Society  Purchase, 
Commissioned  by  Founders  Society 
Detroit  Institute  of  Ats,  1978 
[F1983.18.17].  John  Brown  (1800- 
1859)  believed  Christianity  required 
him  to  act  against  slavery,  because  it 
was  an  affront  to  freedom  and  human 
dignity.  In  1859  he  led  an  unsuccessful 
raid  on  the  armory  at  Harpers  Ferry. 
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Jesus,  the  Man  Who  Belongs  to  the  World 


"The  uniqueness  of  Christ  as  the 
historical  revealer,  as  the  Word  made  flesh, 
and  the  mystery  of  Calvary  [compel  the 
affirmation  that]  Qod  reveals  himself  in  history 
outside  the  Church  as  well  as  in  it." 

Archbishop  Nathan  Soderblom,  Qifford  Lectures,  1931 


Christian  missionaries  have  established 
schools,  healed  the  sick,  and  comforted 
the  suffering  everywhere.  They  have  also 
participated  in  the  colonial  impulse  that 
has,  at  times,  brutalized  other  cultures. 
However,  it  is  through  his  ability  to 
fascinate  the  mind  and  inspire  the 

as  Saviour.  As  we  look  back  over  the  twenty 
centuries  of  Christian  culture,  we  are  reminded 
that  Jesus  has  shaped  and  reshaped  more  than 
one  civilization  and  many  cultures,  and,  now, 
as  the  eminent  historian  of  Christian  ideas 
Jaroslav  Pelikan  has  said,  “he  belongs  to 
the  world.” 

spirit  that  Jesus  has  transformed  the 
spiritual  landscape. 

VOICE  OF  THE 
TWENTIETH  CENTURY 

T n the  twentieth  century,  as  technological 
-L  innovations,  immigration,  and  education 
obliterated  the  borders  separating  cultures,  a 
new  vision  of  Jesus  emerged  — the  Man  Who 
Belongs  to  the  World.  For  centuries,  Christian 
evangelists  have  brought  the  Christian  message 

> Mohandas 

Karamchand  Gandhi 

Campaigner  for  Indian  independence 
and  moral  reform.  Proponent  of 

to  people  in  every  corner  of  the  globe.  These 
missionaries  have  established  educational  pro- 
grams, fed  the  starving,  and  comforted  the 
suffering.  Some  missionaries  have  also  partici- 
pated in  imperial  and  colonial  movements  that 
have  brought  both  the  gifts  and  diseases  of  the 
European  West,  and  with  them,  the  transfor- 
mation and  brutalization  of  cultures.  It  is  one 
of  the  great  curiosities  of  the  colonial  period  in 
European  and  American  society  that  Christian 

‘'What,  then,  does  Jesus  mean  to  me? 
To  me.  He  was  one  of  the  greatest 
teachers  humanity  ever  had. 

To  His  believers.  He  was  God’s  only 
begotten  son.  Could  the  fact  that 
I do  or  do  not  accept  this  belief 
make  Jesus  have  any  more  or 
less  influence  on  my  life?” 

missionaries  made  the  teachings  of  Jesus 
accessible  to  virtually  the  entire  world  and  he 
has  been  used  to  throw  off  the  bondage  of 
colonialism.  We  also  see  in  the  modern  world 

The  Book  of Jesus:  A Treasury  of  the  Greatest  Stories  and  Writings  about  Christ, 
edited  by  Calvin  Miller  (New  York:  Simon  and  Schuster,  1996),  57. 

how  many  of  these  cultures  have  woven  Jesus 
into  the  pattern  of  their  culture,  regardless  of 
whether  they  accept  Western  civilization  or  the 
Church  as  a harbinger  of  a better  life  or  Jesus 

Suffer  Little  Children  to  Come  unto  Me, 

1874,  1934-1935- 

(facingpage)  Sir  Edward  Coley  Burne-Jones,  1833-1898.  Hand-woven  tapestry. 
England.  Church  of  Saint  Andrew  and  Saint  Paul,  Montreal.  Though  this  scriptural 
event  occurs  in  three  of  the  four  Gospels,  portrayal  of  the  Christian  symbolism  of 
innocence  and  trust  inherent  in  the  narrative  is  unusual  in  art. 
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Music  of  ANNO  DOMINI 


SoUNDSCAPE  I 

Jesus  the  Jew 


Jesus  was  born  into  a people  bufFeted  by  war,  political  crisis, 
exile,  and  oppression.  Hebrew  scriptures  give  us  a glimpse  of 
this  peoples  desperate  longing  for  a transformation  of  their 
world.  They  called  for  a wise  teacher,  the  return  of  the  prophet 
Elijah,  and  a saviour  to  deliver  the  people  of  Israel  from  their 
oppressors.  The  Jews  cried  out  for  a rabbi,  a prophet,  and  a 
Messiah.  Did  the  Jewish  community  express  these  cries  musically? 
Undoubtedly  they  did,  but  unfortunately,  we  cannot  hear  those 
voices.  We  have  no  recordings,  no  extant  notated  music.  This 
was  an  oral  tradition,  inevitably  evolving  over  time.  Literary 
references  describe  music  among  the  Jewish  people,  but  assump- 
tions about  how  this  music  sounded  are  only  conjecture.  We 
cannot  listen  to  Jesus’  own  music.  Instead,  we  can  hear  echoes 
of  Jesus’  words,  the  resonance  of  the  Hebrew  people’s  deepest 
longings,  and  the  articulation  of  questions  surrounding  Jesus’ 
identity.  We  can  respond  to  musical  voices  from  the  ninth  to  the 
twentieth  centuries  - composers,  poets,  and  performers  interpret- 
ing Jewish  culture  and  Jesus’  place  in  it.  The  conversation  about 
Jesus  continues  in  musical  creations  of  our  own  day. 

SoUNDSCAPE  2 

Turning  Point  of  History,  Light  of  the 
Gentiles,  King  of  Kings,  Cosmic  Christ, 
Son  of  Man,  True  Image 

This  music  explores  Jesus’  dual  nature.  Throughout  millennia, 
Christians  have  celebrated  the  paradoxes  of  Jesus’  divinity  and 
humanity:  the  Jew  of  humble  birth  became  the  Light  of  the 
Gentiles,  the  King  of  Kings  consorted  with  the  very  least  of 
his  brethren,  the  Creator  died  to  redeem  his  Creation,  and  the 
eternal  Logos  intervened  in  human  history,  redirecting  its  course. 
Most  remarkably  of  all,  the  Son  of  Man  born  to  a woman  was 
also  God  Incarnate,  his  True  Image.  At  different  times  and  in 
disparate  cultures,  believers  have  related  strongly  to  each  of  these 
likenesses;  they  have  seen  in  Jesus  the  fulfillment  of  their 
particular  needs  and  longings.  This  section  presents  some  of 
the  ways  various  cultures  and  eras  reflect  these  images  in  music. 


Music  Window,  1983. 

Johannes  Schreiter,  1930-.  Enamelled 
and  stained  glass  window.  Schreiter s 
design  includes  excerpts  of  works  that 
have  revolutionized  music  in  the  last 
century  or  been  played  in  church- 
sponsored  recitals.  Penderecki’s 
Magnificat,  a blue  spiral  notation 
by  American  composer  John  Cage 
signifying  an  experimental  type  of 
eternal  melody,  and  a voice  chart  by 
Italian  Sylvano  Bussotti  are  juxta- 
posed with  a rough  handwritten  scrap 
of  Gregorian  chant  from  the  days 
when  musical  notation  was  also 
experimental.  A U-shaped  bracket  at 
the  extreme  top  of  one  design  possibly 
represents  Schreiter’s  conviction  that 
of  all  human  achievements,  music  in 
particular  can  be  given  back  to 
God  as  a sublime  gift.  
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SoUNDSCAPE  3 

Christ  Crucified,  Monk  Who  Rules  the 
World,  Bridegroom  of  the  Soul,  Divine 
AND  Human  Model,  Universal  Man,  and 
Mirror  of  the  Eternal 

The  images  in  this  section  are  all  inversions  of  conventional 
images.  The  cross,  an  instrument  for  humiliation  and  torture, 
becomes  the  place  of  triumph  and  an  instrument  for  restoring 
human  dignity.  The  monastic  tradition  conquers  the  world  by 
denying  it  and  the  soul  is  fulfilled  when  its  lover  takes  on  flesh. 
Voices  of  dumb  animals  express  profound  praise;  human  nature 
is  recovered  through  the  One  who  shares  the  divine  nature;  and 
by  gazing  on  Jesus  the  believer  sees  both  God  the  Father,  and 
himself  or  herself  Many  of  the  musical  examples  in  this  section 
also  seem  incongruous.  Popular  love  song  styles  speak  of  mystical 
union  with  God,  a cantata  celebrates  the  attributes  of  animals, 
and  the  solitary  voice  of  an  old  man  singing  becomes  the 
occasion  for  a superimposed  orchestral  composition.  “I  am  not 
ashamed  to  confess  publicly  that  next  to  theology  there  is  no 
art  which  is  equal  to  that  of  music.”  This,  from  the  pen  of 
Martin  Luther  (1483-1546)  in  1530,  accounts  in  part  for  the 
flourishing  of  Lutheran  congregational  hymnody  and  sacred 
service  music.  It  also  suggests  that  music  has  a unique  capacity 
to  transform  simple  human  expression  and  experience  into 
contemplation  of  the  divine. 

SoUNDSCAPE  4 

Prince  of  Peace,  Poet  of  the  Spirit, 
Liberator,  Teacher  of  Common  Sense,  and 
Man  Who  Belongs  to  the  World 

Music  often  functions  as  background  in  our  lives:  ever-present, 
but  not  the  centre  of  attention.  If  you  move  music  to  the  fore- 
ground, it  can  be  a means  of  exploring  im^es  of  Jesus.  Eighty 
percent  of  the  music  in  this  area  was  written  in  the  twentieth 
century  - a concrete  symbol  of  the  continuing  meaning  these 
images  carry  in  the  conversation  around  Jesus.  The  variety  of 
musical  styles  represents  contrasting  voices  engaging  in  this 
conversation.  Some  of  these  voices  are  familiar,  others  may  seem 
foreign  or  even  inappropriate.  But  they  all  enhance  our  contem- 
plation of  Jesus  as  Prince  of  Peace,  Poet  of  the  Spirit,  Liberator, 
Teacher  of  Common  Sense,  and  Man  Who  Belongs  to  the  World. 

SoUNDSCAPE  5 

Jesus  of  the  Gospel 

The  life  of  Jesus  of  the  Gospels  shapes  the  worship  of  Christian 
communities  everywhere.  This  life  is  the  guide  and  pattern 
celebrated  in  song  and  sermon.  It  orders  the  cycle  of  the  Church 
year  that  commemorates  this  life  and  ministry  from  Nativity  to 
Ascension,  and  it  informs  sacramental  and  liturgical  symbol  and 
imagery.  Jesus’  life  as  a human  being  begins,  as  it  does  with  all 


of  us,  in  his  mother’s  womb.  Gabriel’s  greeting:  “Hail  Mary,  full 
of  grace,  the  Lord  is  with  you”  introduces  the  Annunciation, 
the  first  celebration  of  the  Incarnation  that  culminates  in  Jesus’ 
death.  Resurrection,  and  Ascension  celebrated  during  the  Easter 
season.  Within  many  traditions,  this  passage  from  life  to  death 
to  life,  the  complete  Christian  cycle,  is  celebrated  every  Sunday 
of  the  year.  The  music  chosen  for  this  section  relates  to  the  icons 
and  biblical  passages  of  the  exhibition,  either  as  music  that  is 
proper  to  a specific  day  or  celebration  depicted  in  an  icon,  or  as 
music  that  invokes  these  images  from  the  unvarying  texts  that 
make  up  the  framework  of  a given  liturgy,  including  texts  such 
as  the  Nicene  Creed  or  the  Lord’s  Prayer.  Because  religious  tra- 
ditions such  as  Christian  Byzantine  rites  and  Jewish  worship  use 
unaccompanied  human  voices  in  the  context  of  worship,  all 
of  the  selections  presented  in  this  section  are  a capella  - not 
accompanied  by  instruments. 

SoUNDSCAPE  6 

Illumined  Cosmos  of  Johannes  Schreiter 

"Holy,  holy,  holy.  Lord  Qod 
of  hosts.  Heaven  and  earth  are 
full  of  thy  glory.  Hosanna  in 
the  highest.  Blessed  is  he  that 
cometh  in  the  name  of  the  Lord. 
Hosanna  in  the  highest," 

These  proclamations  of  worship,  derived  from  Isaiah  6:3,  are 
familiar  to  Christians  of  nearly  every  tradition.  Clement  of 
Rome,  who  died  circa  104,  noted  their  use  at  the  dawn  of  the 
Church.  Visualize  the  powerful,  startling  imagery  of  Isaiah’s 
vision.  The  Lord  sits  upon  a throne  elevated  on  high,  while 
above,  seraphim  cry  out  to  one  another:  “Holy,  holy,  holy,  is  the 
Lord  of  hosts:  the  whole  earth  is  full  of  his  glory.”  Stained-glass 
images  invite  us  to  join  in  this  hymn  of  praise.  We  are  called  to 
celebrate  the  presence  of  Logos  in  science,  literature,  music,  and 
art,  and  to  see  heaven  and  earth  full  of  the  glory  of  God.  The 
stained-glass  artist  Johannes  Schreiter  has  expressed  the  sacred 
through  representations  of  the  unconventional.  In  a similar  way, 
the  richness  and  diversity  of  musical  expression  may  compel  us, 
as  listeners,  to  recognize  the  myriad  resources  which  people 
bring  to  their  worship  of  God.  No  one  mode  of  praise  can  ade- 
quately represent  everyone;  indeed,  worship  is  an  expression  of 
adoration  which,  at  its  most  profound  and  personal,  transcends 
words.  All  the  music  here  is  drawn  from  the  twentieth  century. 
Each  work  is  a particular  treatment  of  Isaiah’s  hymn  which 
Christians  call  the  Sanctus. 
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1983. 

Enamelled  and  stained  glass  window. 

The  Biology  Window,  like  all  the  Heiliggeistkirche 
designs,  went  through  several  revisions,  including 
the  relatively  simple  visual  statement  of  the  double 
helix  that  most  of  us  immediately  recognize  as  the 
DNA  “zipper.”  Even  though  many  of  us  are  cognizant 
of  this  form,  and  some  of  us  even  know  that  DNA  is 
the  building  block  for  all  living  organisms,  it  seems 
that  Schreiter  is  highlighting  the  odd  and  existential 
fact  that  this  form  of  knowledge  does  not  necessarily 
help  us  understand  who  we  actually  are.  Without 
discrediting  the  awesome  scientific  relevance  of  this 
discovery,  Schreiter  challenges  viewers  to  think  upon 
how  our  “real”  or  complete  identity  may  extend 
beyond  brute  formulaic  knowledge  displayed  on 
a sheet  of  computer  paper. 

Throughout  the  entire  program,  Christ  is  represented 
by  the  borders  and  overall  covering  of  sacramental 
blood  red.  This  choice  might  be  considered  a form  of 
perceptual  art,  as  visitors  in  the  nave  would  be  bathed 
by  the  varying  red-tinged  hues  of  Christ’s  symbolic 
sacrifice  throughout  the  day  while  the  sun  rises  and 
wanes.  The  red  borders  of  the  nave  windows,  and  the 
radical  uniqueness  of  contemporary  symbols  were  far 
too  innovative  for  some  members  of  the  Heiliggeist- 
kirche parish.  Disgruntled  factions  of  the  parish 
conducted  a rigorous  ten-year  campaign  against  the 
series  and,  sadly,  blocked  the  installation  of  the 
commission.  Only  the  Physics  Window  was  actually 
installed  in  Heidelberg. 
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